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Ron: Now,  we  move  into  this  session  on Paul          
and  the  Torah .  We've  got  about  an  hour.  The          
session  has  four  movements  or  sections  to  it.         
There's  potentially  a  fifth.  If  we  get  prior  to  12:30,           
and  there's  a  little  bit  of  time  to  discuss  Roman  7,            
we  will  do  that  as  well.  You'll  notice  that  I  haven't            
really  given  that  much  space  on  your  notes  at  the           
end  of  the  second  page.  How  do  kingdom  people          
discern  what  stays  and  what  goes?  That  may         
even  be  a  problematic  question  for  some  people,         
but  I  think  it's  a  live  question  because  that  is  how            
Paul's  relationship  with  Torah  has  often  been        
characterized.  

The  abstract  for  this  session-  let's  just  read         
through  again  as  we've  done  for  the  first  two. What  did  Paul  mean  by  the  term  law?  Is                   
that  different  than  his  reference  to  works  of  the  law?  This  session  asks  critical  questions                
of  continuity  and  discontinuity.  How  did  Paul  understand  Israel's  covenant  to  provide             

1  



 

vitality  and  identity  to  communities  of  Jesus'  followers?  Anticipating  where  we  will  get              
later  on  in  the  session,  there's  a  little  scriptural  quotation  there  from  Galatians  3:3.  You                
will  notice  a  couple  of  places  in  the  outline  where  I've  just  put  in  a  transliterated  version                  
of   a   Greek   term   in   some   of   these   New   Testament   texts.  

I  hope  that  you  recognize  some  of  the  similarities  as  they  appear.  Here,  Paul  says  in  his                  
great  frustration  and  pastoral  concern  in  Galatians  3,  perhaps  even  in  his  anger,  having               
started  with  the  spirit,  or  having  begun  with  the  spirit,  are  you  now  ending?  What  he                 
means  by  this  is,  are  you  completing,  are  you  fulfilling  now  with  the  flesh,  which  seems                 
to  suggest  that  Paul  believes  that  there  is  some  kind  of  regressive  trajectory  in  the                
spirituality  of  the  Galatians  Christians,  the  Gentile  Christians,  and  we'll  pick  up  on  that  a                
little  bit  later.  We're  talking  about  what  it  looks  like  to  complete,  to  fulfill  Torah,  and  how                  
Paul   interacts   with   that   concept.  

The  first  thing  that  I  want  to  do  though  is  place  Paul  within  his  second  temple  period                  
Jewish  context  in  regards  to  this  conversation  on  Torah,  and  say  that  we  need  to  think                 
through  a  couple  of  things.  We  want  to  rethink  the  Reformation,  what  I  would  call  a                 
caricature  of  both  Torah  and  early  Judaism.  I  want  to  reflect  for  just  a  few  moments  on                  
how  the  really  formative  and  influential  theologians  and  thinkers  of  16th-century            
Reformation  ideals  have  often  shaped  the  way  Christians  think  about,  talk  about  the              
Jewish   people   and   the   law,   Torah.  

I  would  say  the  influence  runs  even  further  than  just  Christian  Protestant  traditions.  The               
influence  socially  and  culturally,  especially  in  Europe  toward  antisemitism,  is  at  least  in              
part  rooted  in  some  of  these  Reformation  caricatures.  A  caricature,  as  you  know,  is  an                
intentionally  deformed  depiction  of  something  where  the  image  is  recognizable.  It's  not  a              
cartoon  of  something  that's  entirely  new.  A  caricature  is  recognizable,  but  it's  a              
caricature  precisely  because  all  of  the  ugliest,  or  the  most  horrible,  or  the  most               
deformed   features   are   accentuated.  

A  caricature,  you  could  look  at  a  picture  of  that  and  say,  I  guess  that's  a  picture  of                   
James  Whitman,  but  it's  not  a  photograph  because  whoever's  drawn  that  picture  has              
accentuated  things  and  put  things  out  of  proportion.  Your  caricaturing  it.  That's  what  I'm               
suggesting  that  people  like  Martin  Luther  and  John  Calvin  and  others  out  of  the               
Reformation   end   up   doing   with   first   century   Judaism   and   its   perspective   on   Torah.  

In  that  critique,  I  would  suggest  that  people  like  Luther  misrepresented  Paul  and              
Judaism  by  transposing  language  or  ideas  from  the  first  century,  and  assuming  a  16th               
century  point  of  reference.  If  I'm  just  selecting  Luther  for  the  moment,  Luther  almost               
styles  himself  in  the  place  of  the  apostle  Paul.  He  puts  himself  in  the  story  that  way.  We                   
talked  yesterday  about  how  stories  shape  us  and  often  provide  templates  for  us.  As               
Luther  sees  what  he  believes  to  be  excesses,  obvious  abuses  of  power  in  the  church,                
we  say  the  Catholic  church,  but  in  fact,  until  the  time  of  the  Reformation,  the  Christian                 
Church.  

He  sees  these  abuses,  these  uses  of  power,  and  his  reaction  to  that  is  to  say,  "I                  
recognize  a  figure  who  also  stood  against  an  institution  or  a  religious  system  that  was                
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being  abusive  or  oppressive."  Essentially,  he  presses  himself  into  the  mold  of  the              
apostle  Paul.  Then,  he  presses  early  Judaism  into  the  mold  of  the  Catholic  Church  of                
the  16th  century.  What  he  does  there  then  is  he  speaks  about  law  and  gospel  in  ways                  
that  reflect  his  own  concerns  and  realities,  which  may  well  be  true  in  the  16th  century  of                  
the  situation  that  he  found  himself  in.  What  it  does  is  he  creates  a  caricature  of  the  first                   
century   Paul,   and   first   century   Judaism.  

We  need  a  better  story,  or  we  need  a  better  paradigm  for  Torah.  In  early  Judaism  and  in                   
the  interest  of  time,  I  haven't  trotted  out  examples  from  early  Jewish  literature,  but  we                
can  go  to  a  number  of  places.  The  Wisdom  of  Solomon  and  Ben  Sira  being  obvious                 
starting  points,  but  many  different  places  where  Torah  is  presented  as  gracious  gift  and               
a  sign  of  blessing.  Where  a  Reformation  perspective  might  have  given  people  the              
impression  that  doing  Torah,  following  along  with  Torah  was  just  so  oppressive,  heavy              
burden  that  was  laid  on  top  of  people,  and  they  were  constantly  trying  to  do  the  law  to                   
stay   in   covenant   with   Yahweh.  

The  perspective  of  the  Hebrew  Bible  writers  and  early  Jewish  writers  is  essentially              
consistent  at  this  point  that  as  gracious  gift  as  a  sign  that  God  chose  this  people  and                  
made  this  covenant  with  them,  Torah  is  not  a  burden.  It  is  a  delight  and  a  gift.  That's  the                    
perspective  that  Paul  operates  in,  and  particularly  Paul  prior  to  the  road  to  Damascus.               
He's  operating  in  this  world  in  which  Torah  is  a  gift.  It's  a  sign  of  blessing.  I  think  if  we                     
were  to  grab  someone  off  the  street  in  the  Roman  territory  or  Palestine  in  the  first                 
century,   and   say,   "Is   Torah   a   burden   to   you?"  

They  would  simply  look  at  us  like,  "What  are  you  talking  about?  This  is  the  sign  that                  
Yahweh  has  chosen  us."  In  fact,  it  became  a  place  of  pride  in  many  ways.  The  reverse                  
is  true  from  this  Reformation  caricature.  I  think  that's  just  important  to  say  as  a  starting                 
point  as  we  launch  into  discussion  of  Paul's  interaction  with  Torah.  The  next  thing  to  say                 
then  is  that  there  were  debates  around  Torah  within  the  Judaism's  of  the  first  century,                
and   even   prior   to   that.   One   of   those   was   the   issue   of   language.  

As  much  as  Torah  was  loved  and  embraced  by  people  who  in  a  synagogal  context,  or  in                  
a  rabbinic  setting,  would  have  used  the  Hebrew  language,  and  had  the  text  in  Hebrew,                
there  was  debate,  and  very  often  this  disagreement  within  different  perspectives  in             
Judaism  on  whether  translation  into  the  lingua  franca,  the  language  of  commerce,  which              
was  Greek,  into  this  Hellenistic  world,  should  we  even  be  translating  the  Holy              
scriptures?  

Because  for  many,  in  early  Judaism,  it  wasn't  just  the  content  of  the  Hebrew  Bible.  It                 
was  also  the  language  and  the  culture  and  everything  else  associated  with  it  that  was                
considered  holy  or  sacred.  For  at  least  some,  the  very  notion  of  translating  this  into                
Greek,  into  what  becomes  of  the  various  traditions  of  Septuagint,  that  act  in  and  of  itself                 
for  some  Jews  was  considered  to  be  blasphemous.  It's  interesting  that  it  mirrors  to               
some  extent  debates  in  medieval  Europe  about  translating  the  Latin  "Vulgate",  which             
was  the  scripture  in  the  universal  church,  translating  that  into  German  and  Swiss  and               
English   and   some   of   the   other   languages   of   Europe.  
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There's  also  the  debate  in  early  Judaism  on  the  shape  of  the  canon.  So  that  we're  not                  
anachronistic,  it's  important  to  remind  ourselves  that  what  we  call  the  Hebrew  Bible,              
what  Christians  referred  to  as  the  Old  Testament  very  often,  is  canonically  fixed  in  about                
100  CE.  In  other  words,  in  the  first  generation  after  the  destruction  of  the  Second                
Temple.   Second   Temple   was   destroyed   in   70.  

The  Hebrew  Bible  canon  is  not  fixed.  It's  not  a  fixed  collection  until  at  least  about  30                  
years  after  that.  So  it's  interesting  to  enter  into  some  of  those  conversations  around               
canon,  and  prior  to  about  70  years  ago,  we  couldn't  have  even  used  this  as  an  example,                  
but  it's  now  the  prime  example.  The  library  from  Qumran.  The  various  writings  and               
documents  and  the  fragmentary  evidence  from  the  Dead  Sea  Scrolls  indicates  that             
there  was  not  one  canon  necessarily,  that  what  people  considered,  and--  In  here  the               
terms  that  I  think  are  more  appropriate  prior  to  a  fixed  canon,  there  were  many  texts  that                  
were   considered   authoritative   or   sacred.  

They  were  used  in  context  of  worship  or  instruction,  or  both.  That's  an  important  thing  to                 
keep  in  mind  in  terms  of  the  background  around  Torah  as  well.  Given  that,  given  the  fact                  
that  many  Christians  in  this  Protestant  tradition  that  many  of  us  participate  in,  at  least  to                 
some  degree,  have  been  given  a  caricature,  and  that  there's  a  better  story  to  tell,  and                 
that  we  need  to  take  seriously  the  Judaism's  of  the  Second  Temple  period  had  their  own                 
ways   of   having   these   conversations   around   Torah.  

I  think  it's  helpful  for  our  discussion  of  Paul's  interaction  with  Torah  to  come  back  to  a                  
basic  definition,  and  just  to  recognize  that  that  the  noun  comes  from  the  verb  Yarah,                
which  essentially  means  to  shoot  an  arrow,  or  to  hit  a  target,  and  comes  to  mean                 
instruction.  One  of  the  things  that  has  become  a  recurring  theme  in  our  weekend  that  I                 
hope  you're  picking  up,  one  that  incredibly  resonant  for  me,  is  that  the  people  of  God                 
are  always  about  the  work  of  discerning  the  character  of  our  father.  That  is  always  what                 
kingdom   people   are   about.  

That  was,  I  think,  one  of  the  significant  challenges  of  the  previous  session  is  what  does                 
it  look  like  to  discern,  truly  know,  the  character  and  the  heart  of  this  father.  If  we  return  to                    
this  basic  notion  of  instruction,  if  that's  essentially  what  Torah  is,  more  than  a  code  of                 
ethics,  more  than  a  list  of  legal  requirements,  if  it's  essentially  instruction,  then  what  I                
want  us  to  do  is  to  return  to  this  notion  and  say,  "How  does  Paul  interact  with  Torah  as  a                     
way   of   engaging   with   and   unveiling   Yahweh's   character   and   Yahweh's   posture?"  

As  we  asked  that  question,  let's  just  remind  ourselves  that  someone  as  great  as               
Abraham  could  get  those  questions  badly  wrong.  For  better  or  for  worse,  we  stand  in                
that  tradition.  What's  Paul's  personal  relationship  to  Torah?  First,  I  think  it's  important  to               
point  out  that  his  identity  as  a  Pharisee  never  changes.  Galatians  5:3  says-  in  Galatians                
5:3,  Paul  makes  the  following  claim,  and  it's  part  of  another  argument,  but  I  simply  want                 
to  say  that  only  someone  of  a  certain  kind  of  identity  could  even  make  this  statement,                 
and  he  makes  it.  He  says,  "If  you're  going  to  do  Torah,  you  got  to  do  all  Torah.  If  you're                     
going   to   go,   you   got   to   go   all   the   way."  
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It's  important  to  remember  that  the  person  who's  saying  that  is  a  Jew,  and  not  just  a                  
Jew,  but  a  Pharisee.  Zealous  for  the  law.  That  was  his  description  also  of  himself  in                 
Philippians  3,  and  in  other  places.  It's  important  for  us  to  remember  that  that's  the                
identity  out  of  which  he  says,  and  he's  able  to  say  that  because  he  would  have  put                  
himself  in  the  category  of  already  doing  Torah  all  the  way.  That  leads  to  two  further                 
questions   which   will   come   to.  

One  of  the  questions  would  be  is  after  the  road  to  Damascus  experience,  did  Paul  stop                 
doing  Torah?  That's  an  important  question.  Then  the  follow-up  question  is,  whatever  the              
answer  to  that  question  is,  how  does  he  then  promote  or  even  drawback  from  potentially                
that  kind  of  commitment  to  Torah  as  he  engages  with  a  variety  of  different  kinds  of                 
Jesus   followers?  

I  think,  for  most  people,  there  are  two  obvious  categories.  Jewish  Jesus  followers  and               
Gentile  Jesus  followers.  I  think  that  there  are  probably  at  least  one  or  two  other  groups                 
in  the  early  church,  at  least  one  of  which  we  have  to  take  seriously  in  this  session,  in                   
this  discussion  today,  and  that  would  be  Gentile,  God-fearing,  now  Jesus  followers.  In              
other  words,  people  who  were  proselytes  to  Judaism,  who  then  embrace  the  early              
Christian  message  of  the  Messiah.  That  is  a  different  group,  and  in  my  own  opinion,  I                 
could   be   wrong,   but   in   my   opinion,   I   think   those   were   the   hardcore   Torah   people.  

I  think  you  can  understand  why  it  might  even  be  those  kind  of  people  who  would  be                  
most  eager  to  get  fully  Gentile  believers  in  Jesus  to  become  fully  observant  Torah               
people.  They've  got—and  this  verges  upon  being  vulgar—but  these  proselyte           
God-fearing  Jesus  followers  have  got  skin  in  the  game.  I  think  that  there  are  some                
motivations  there.  So  we  can  talk  about  Jewish  Jesus  followers,  we  can  talk  about               
Gentile  Jesus  followers,  but  we've  also  got  to  take  seriously  these  Gentile  proselyte              
God-fearing   Jesus   followers   who   represent   a   quite   different   group.  

Second  thing  about  Paul's  identity  and  his  relationship  to  Torah  is  that  Paul  describes               
Torah  in  Romans  in  four  rapid-fire  passages,  and  I  think  they're  on  your  outline.  Romans                
3:20,  Romans  4:15,  Romans  5:13,  Romans  7:13.  In  such  a  short  period  of  time  in                
Romans,  four  times,  he  has  essentially  defined  his  understanding  of  what  Torah's  role              
is.   This   is   how   it   instructs.  

In  Romans,  for  Paul,  Torah  is  to  define  and  to  measure  sin  or  transgression.  It's  to  give                  
a  person  the  lay  of  the  land  in  terms  of,  yes,  what  is  Yahweh's  character  and  his                  
posture,  but  also  then  it  instructs  in  terms  of  what  is  the  definition,  what  is  the  boundary                  
of  sin  or  transgression.  That  kind  of  thing  is  also  illustrated  by  Israel's  story,  where  we                 
find  on  two  occasions.  The  first  is  Josiah's  reform.  If  you  want  to  write  down  the                 
reference,  Second  Kings  22  and  23.  In  Josiah's  reform,  this  great  sort  of  revival  or                
Reformation,  or  a  collective  turning  back  to  Yahweh  is  triggered  by  a  rediscovery  of  and                
a   reading   of   Torah.  

Where  suddenly  the  definition  and  the  measure  of  what  it  is  to  be  instructed  in  the                 
character  and  the  way  of  Yahweh  highlights  and  defines  all  the  ways  in  which  that  is  not                  
being  met  by  God's  people.  A  second  example  that  highlights  Paul's  definition  of  Torah               
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this  way  is  in  Nehemiah's  reform  in  chapters  8  to  10  of  Nehemiah,  where  the  reading  of                  
the  performance  of  Torah  is  what  triggers  this  kind  of  great  recovery  of  a  commitment  to                 
covenant  with  Yahweh.  That's  Paul's  understanding.  His  personal  experience  or  identity            
as   a   Pharisee   and   his   understanding   of   Torah's   role.  

Then  thirdly,  Paul's  personal  engagement  with  Torah,  we  have  to  come  to  this,  where               
it's  his  conviction  that  Jesus  is  the  embodiment,  the  enfleshment,  the  enacting  of              
everything  that  Torah  encompasses.  One  example  of  that  would  come  from  Romans             
10:4,  where  we  have  this  passage,  and  you  see  it  on  the  screen  in  front  of  you,  but  on                    
your  notes,  I  think  I've  got  the  word  there  in  Greek  as  well,  "For  Christ  is  the  end  of  the                     
law".  I  left  that  translation  in  there  like  that,  but  I  included  the  word  Telos  because  it's                  
important  for  us  to  recognize  that  end  can  be  a  misleading  translation  of  Telos.  Just  like                 
it  was  in  that  text  right  near  the  top  of  your  notes  in  Galatians  3,  where  epi[sic]  teleo  is                    
the  verb.  You  recognize  teleo  and  Telos  the  same  root  there.  It's  not  so  much  something                 
ending,  but  something  being  brought  to  completion  or  fulfillment,  or  to  be  the              
embodiment  of.  In  Romans  10,  that's  precisely  what  Paul  says  Jesus  is,  He  is  the                
embodiment   of   Torah.  

Once  we  make  that  observation  in  Paul,  we  recognize  how  consistent  he  is  with  the                
gospel  traditions.  I'll  give  you  a  couple  of  references  that  you  can  jot  down  here.  One                 
would  be  the  obvious  one  from  Matthew's  Sermon  on  the  Mount  in  Matthew  5:17,  "Do                
not  think  I  have  come  to  abolish  the  law,  I  have  come  to  fulfill  the  law."  There's  that                   
language  again.  Then  also  in  Luke  24:44,  where  all  the  law  and  the  prophets  are                
encompassed  in  Jesus,  and  He  says,  "I  am  the--,"  the  Telos,  essentially,  the  goal,  the                
target  of  all  of  this.  It's  interesting  also  how  that  kind  of  language  works  very  well  with                  
the   notion   of   Yarah,   to   instruct,   and   Torah   being   this   instruction.  

Then  finally,  Paul's  personal  interaction  with  Torah,  I  think  it's  helpful  for  us  to  point  out                 
that  the  centrality  of  neighbor  love  in  the  Torah  as  a  foundational  claim  is  also  centrally                 
part  of  what  his  conviction  is  about  what  the  gospel  is.  Rooted  in  Leviticus  19,  restated                 
in  Matthew  22,  Mark  12,  those  ideas  of  all  of  the  law  is  encompassed  or  comes  to  these                   
in  summary  in  this  sense,  "love  your  neighbor  as  yourself".  Dr.  Marv  Wilson  referred  to                
that  as  this  foundational  thrust  of  love  and  justice  out  of  the  Torah.  Romans  12:9-10,  a                 
critical  place  where  Paul  describes  all  of  the  ways  in  which  members  of  Jesus'  family                
can  contribute  to  the  greater  good  of  the  kingdom,  and  yet  they  do  all  of  this  out  of  love                    
and   service   for   one   another   as   neighbors.  

Then  critically  as  well,  you  may  want  to  underline  chapter  13:8-10,  where  Paul  says  that                
all  of  this  is  summed  up  in  the  command  that  we  love  one  another.  Let  me  actually  read                   
those  three  verses  for  us  from  Romans  13.  I  think  it's  helpful  to  remind  ourselves  of  that.                  
"Owe  no  one  anything,  except  to  love  each  other,  for  the  one  who  loves  another  has                 
fulfilled  the  law.  For  the  commandments,  you  shall  not  commit  adultery,  you  shall  not               
murder,  you  shall  not  steal,  you  shall  not  covet,  and  any  other  commandments  are               
summed  up  in  this  word,  you  shall  love  your  neighbor  as  yourself.  Love  does  no  wrong                 
to   a   neighbor,   therefore,   love   is   the   fulfilling   of   the   law."  
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As  we  look  at  Paul's  personal  engagement  with  Torah,  his  identity  as  a  Pharisee  never                
changes.  His  understanding  of  Torah  is  it's  the  revelation  of  the  character  of  Yahweh,               
and  it's  a  definition,  or  the  boundaries  of  what  transgression  of  Covenant  look  like.  His                
conviction  is  that  Jesus  is  the  embodiment  of  Torah,  He's  the  fulfillment.  The  Messiah  is                
the  fulfillment  of  all  of  those  hopes  and  expectations,  and  at  the  center  of  that  is  this                  
neighborly   love.  

Let's  move  on  then  and  look  at  a  really  important  phrase.  In  the  earlier  abstract  for  this                  
session,  one  of  the  things  that  I  suggested  was  we've  got  to  try  to  determine  when  Paul                  
uses  the  word  "law",  versus  when  Paul  uses  the  phrase  "works  of  the  law",  does  that                 
makes  some  fundamental  difference?  I  think,  as  a  basic  observation,  it's  important  for              
us  to  recognize  that  when  Paul  simply  says  "law",  that  Greek  word  "Nomos"  is  the  way                 
in  which  he  renders  the  concept  of  Torah  as  a  whole,  but  when  he  uses  the  phrase                  
"works   of   the   law"   he   has   some   very   specific   things   in   mind.  

What  I  want  to  do  is  look  at  the  place  where  this  occurs  most  frequently,  and  that  is  in                    
Galatians,  and  especially  in  chapters  two  and  three.  In  fact,  all  seven  uses  of  the  phrase                 
"works  of  the  law"  take  place  in  Galatians  2  and  3.  Three  times  the  phrase  is  found  in                   
Galatians  2:16,  and  then  it's  in  3:2,  3:5,  3:10  and  3:12.  By  the  way,  remember  from                 
yesterday,  Galatians  3  is  that  second  passage  in  Paul's  letters  that  Abraham  is  this  test,                
or  the  patriarch  of  faith,  the  father  of  faith.  What  is  this  particular  phrase  "works  of  the                  
law"   doing,   and   how   do   we   understand   it   in   light   of   the   Galatians   context?  

Whether  it's  Galatians  or  1st  Thessalonians,  this  is  either  the  first  or  second  earliest               
letter  in  the  entire  New  Testament.  So  likely  written  in  the  late  40s  CE,  well  before  any  of                   
the  gospel  traditions,  or  the  four  books  that  we  know  as  the  four  gospels,  were  written.                 
The  gospel  of  Mark,  perhaps  the  earliest  somewhere  in  the  mid  60s,  so  at  least  15                 
years  prior  to  that,  Paul's  letter  writing  activity  is  already  taking  shape,  and  Galatians  is                
one   of   these   early   letters.  

It's  important  also  to  remind  ourselves  in  this  Galatians  context  that  what  we  call  the                
letter  to  the  Galatians  is  written  about  three  parties,  but  we  don't  hear  equally  from  all                 
three  parties.  So  involved  in  the  letter  to  the  Galatians  are  Paul,  the  founding  apostle,                
and  the  one  who  has  the  shepherding  concern  and  interest  in  the  churches  in  Galatia.                
Then  we  have  the  Galatian  Christians,  the  churches,  the  communities  in  the  territory  of               
Galatia,  that's  a  second  party  in  this  conversation.  And  a  third  party  are  the  Jewish                
Christian  preachers,  who  came  into  this  setting,  into  these  communities  after  Paul  had              
been  there  and  left,  and  presented  these  Christians  with  what  Paul's  going  to  refer  to  as                 
another   gospel.  

You  have  three  parties,  but  Galatians  is  not  a  transcript  of  an  equal  three  part                
conversation.  We're  hearing  from  Paul  directly.  We're  hearing  from  the  Galatian            
Christians  indirectly,  and  we're  not  hearing  from  the  Jewish  preachers  at  all.  We're              
hearing  about  them.  We  get  a  sense  of  some  of  the  things  that  have  been  said  to  the                   
Galatian  Christians,  but  the  truth  is,  there  are  three  parties  involved  in  what  is  the  crisis                 
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in  Galatia,  and  we're  only  really  hearing  from  Paul,  and  indirectly  we're  hearing  a  little  bit                 
from   the   Christians   in   Galatia.   That's   really   important   to   remember.  

The  second  thing  to  remember  about  this  Galatians  context  is  that  Paul  believes  that  his                
work  as  a  representative  of  Yahweh's  kingdom,  as  a  follower  of  the  Messiah,  his  work  is                 
under  attack  and  at  stake.  That's  the  context  in  Galatians.  It's  important  for  us  to                
remember  that  when  Paul  uses  this  phrase  "works  of  the  law",  there's  a  specific               
situation,  the  Galatian  churches  and  the  Christians  are  experiencing  a  particular  kind  of              
crisis.  It  would  also  be  fair  to  say,  Paul  thinks  it's  a  bigger  crisis  than  they  do.  There's  a                    
note  of  alarm  and  caution  as  he--  In  fact,  Galatians  is  easily  the  angriest  letter  in  the                  
New   Testament.  

It's  the  only  place  where  an  author  will  say  things  like,  "You  foolish  Galatians.  You  crazy,                 
who  has  bewitched  you?  What's  going  on?  If  only  I  was  there."  There's  all  these  things                 
going  on.  In  fact,  people  who  have  analyzed  and  identified  the  various  parts  of  ancient                
letters  notice  that  in  every  letter  that  Paul  writes,  for  the  most  part,  he's  got  an                 
introduction,  and  then  he's  got  a  formula  where  there  are  some  pleasantries  or  some               
greetings   that   occur.  

It's  a  rehearsal  of  the  affairs  between  the  recipients  and  the  sender  of  the  letter.  That                 
happens  in  every  letter,  except  Galatians,  because  after  the  intro  and  his  statement              
about  who  he  is  and  how  he  represents  Jesus'  kingdom,  he's  got  to  jump  right  into  the                  
problem.  By  verse  six  in  Galatians  1,  he's  into  it  with  them.  It's  important  to  remember                 
that  there's  a  crisis,  which  is  more  of  a  crisis  for  Paul  than  it  seems  to  be  for  the                    
Galatians   at   that   point.  

Clearly,  something's  happened.  Any  story  we  tell  about  what  happened  in  Galatia  is  to               
some  degree  reading  between  the  lines,  but  it  seems  that  something  like  this  happened.               
Paul,  as  a  founding  pastor  or  apostle,  has  established  a  number  of  Christian              
communities.  His  strategy  always  as  a  missionary  was  to  go  to  the  synagogue  first.  In                
spite  of  what  we  read  in  Acts  13  yesterday,  where  he  says,  "We're  making  a  pivot,  we're                  
going  to  the  Gentiles."  He  always  began  with  the  synagogue,  even  if  he  recognized  that                
that  was  only  going  to  be  sort  of  a  launching  pad,  perhaps  metaphorically.  Perhaps,               
literally,  in  some  ways,  a  launching  pad  into  the  Gentile  communities  that  he  was               
visiting.   That's   how   the   Galatian   churches   begin.  

I  think  it  would  be  helpful  for  us  now  to  go  back  to  that  little  passage  in  Galatians  3,  and                     
have  a  quick  read  about  how  he  describes  their  beginnings,  because  their  beginnings              
are  not  described  right  at  the  start  of  the  letter.  They  are  actually  described  at  the                 
beginning  of  the  chapter  in  which  most  of  the  references  to  "works  of  the  law"  take                 
place.  Again,  it's  also  the  chapter,  chapter  three,  where  Abraham  is  presented  as  the               
father   of   those   who   trust   the   faithfulness   of   Yahweh.  

The  beginning  of  Galatians  3,  "Oh,  foolish  Galatians,  who  has  bewitched  you?  It  was               
before  your  eyes  that  Jesus  the  Messiah,  was  publicly  portrayed  as  crucified.  Let  me               
ask  you  only  this,  did  you  receive  the  Spirit  by  works  of  the  law  or  by  hearing  with  faith?                    
Are  you  so  foolish?  Having  begun  by  the  Spirit,  are  you  now  being  perfected  by  the                 
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flesh?  Indeed,  did  you  suffer  so  many  things  in  vain-  if  it  was  indeed  in  vain?  Does  He,                   
who  supplies  the  Spirit  to  you  and  works  miracles  among  you--,"  now,  again,  to               
reiterate,   "Does   he   do   so   by   works   of   the   law,   or   by   hearing   with   faith?"  

Now,  verse  six,  "Just  as  a  Abraham--,"  and  in  quotations,  "We  have  believed  God,  and  it                 
was  counted  to  him  as  righteousness."  That  is  all  a  rhetorical  question,  where  Paul  is                
saying  to  these  Galatians,  "Whatever  it  is  that's  happened,  this  is  His  crisis.  You  began                
with  an  experience  of  the  Spirit  of  Jesus  drawing  you  into  the  family  of  the  Father."                 
Somehow,  whatever  he's  referring  to  as  works  of  the  law,  somehow,  that  is  derailing  this                
life   of   the   Spirit.  

Let's  be  careful  here  again.  When  Paul  uses  the  term  "law",  it's  a  full  stop  reference  to                  
Torah,  to  instruction,  Yahweh's  character  and  the  covenantal  expectations.  This  phrase            
"works  of  the  law"  is  something  that  he  uses  repeatedly  in  this  section  of  Galatians  in                 
response  to  this  crisis.  What  does  he  have  in  view?  It  appears  that  after  Paul  left,  other                  
Christian  preachers  came  in  and  said,  "You  have  begun  something  in  Jesus  by  the               
Spirit,   but   you're   lacking   something   else.   You're   not   completely   doing   Torah."  

Again,  I'm  guessing  at  what  they  said,  because  we  don't  know  what  they  said.  All  we                 
know  is  that  for  Paul,  the  outcome  is  that  Gentile  believers  in  Jesus,  who  did  not  do  the                   
following  three  things,  are  now  beginning  to  do  them.  They  did  not,  in  their  first  embrace                 
of  faith,  observed  dietary  regulations  from  Torah.  They  did  not,  in  the  first  place,  observe                
special  festival  days,  or  Sabbaths.  These  are  Gentile  Jesus  followers.  They  did  not              
become   circumcised,   or   circumcise   their   children.   These   are   Gentile   Jesus   followers.  

Again,  let's  say  very  specific  with  the  context  here  in  Galatia.  Paul's  concern,  what  Paul                
describes  as  works  of  the  law,  are  going  to  be  these  three  external  ceremonial               
categories.  This  is  not  about  the  character  of  the  Father,  this  is  not  about  Torah  as                 
instruction,  and  I  want  to  remind  us  that  we  have  an  observant  Jewish  Pharisee  writing                
these  words.  Something  has  happened  in  the  lives  of  Gentile  Jesus  followers  in  relation               
to   these   three   ceremonial   practices   that   has   this   apostle   so   upset.  

It's  really  important  for  us  to  recognize  now  that  Paul  doesn't  set  aside  Torah  for  Jewish                 
believers.  He  rather  eliminates  Torah's  ceremonial  elements  for  Gentile  believers.  It            
actually  is  probably  fairer  to  the  story  to  say,  he  never  started  those  in  the  first  place                  
with  those  Gentile  believers.  It's  the  later  adoption  of  these  things,  as  though  they  can                
somehow  be  added  to  faith  and  trust  in  Jesus  as  Israel's  Messiah  for  the  world.  That,                 
that  somehow  makes  for  a  better  understanding  of  God's  character  and  participation  in              
his   Kingdom.  

It  should  also  just  be  pointed  out  just  as  kind  of  to  bring  the  story  full  circle.  Paul's                   
experience  of  these  Christian  communities  was  that  the  Spirit  generated  among  them,             
great  generosity,  great  camaraderie,  and  great  community.  What  Dr.  Marv  called  this             
kind  of  face  to  face  thing  that  Torah  does.  The  instruction  of  these  Galatian  Christians                
into  the  ways  of  Jesus  as  Israel's  Messiah  for  the  world,  created  a  community,  where                
Paul  actually  will  say  in  chapter  four  at  one  point  because  of  some  health  issues  he  was                  
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facing,  "If  you  could  have,  you  would  have  torn  your  eyeballs  out  for  me."  There's  that                 
level   of   love   and   commitment   that   Jesus   by   the   Spirit   has   created.   Here's   the   irony.  

Again,  whatever  he  means  by  "works  of  the  law",  the  introduction  of  that  into  this                
community  has  created  a  community  where  in  chapter  five,  he  says,  "You're  biting  and               
quarreling,  and  if  you  don't  stop  this,  you'll  end  up  devouring  each  other."  That's  where                
he  puts  up  the  two  contrasting  lists.  The  works  of  the  flesh  are  this,  and  the  fruit  of  the                    
Spirit  is  this.  So  often  for  us,  fruit  of  the  Spirit  is  just  this  cute  Sunday  school  list  that                    
we've  divorced  from  the  context  of  Galatians,  and  we  just  want  our  kids  to  behave  this                 
way.  We  put  things  up  on  the  flannel  graph,  or  the  video,  or  the  DVD,  or  whatever,  and                   
tell   them   that   these   are   the   fruits.  

No,  they're  not.  It's  singular  "fruit",  in  the  sense  that  this  list,  which  is  not  exhaustive,  but                  
it's  nine  examples  that  Paul  gives  these  Galatian  Christians,  of  the  result  of  the  Spirit.                
This  is  the  crop.  This  is  the  harvest.  That's  how  the  word  fruit  is  intended.  This  is  the                   
harvest  of  what  the  Spirit  does.  Love,  joy,  peace,  and  he  gives  you  nine  examples.  All  of                  
that  is  going  on.  Here's  the  point  that  I  simply  want  to  make.  What  Paul  does  in                  
Galatians  does  not  undermine  his  identity  as  a  Jewish  Pharisee  and  theologian  and              
pastor.  

It  doesn't  change  his  perspective  on  Torah  as  the  reflection  of  Yahweh's  character,  and               
the  instruction  for  Yahweh's  people,  and  the  basis  for  covenant,  doesn't  change  any  of               
that.  What  it  does  is  it  insists  that  adding  anything  in  terms  of  the  faithfulness  of  Jesus                  
himself.  To  bring  this  family  together,  to  add  anything  to  make  that  more  complete,  is                
actually  a  destruction  of  that  very  thing.  That's  his  argument  in  Galatians.  It  is  not  an                 
argument  against  the  law,  or  a  form  of  law.  It  is  simply  an  argument  for  adding  these                  
external  things  for  Gentile  believers  as  though  that  could  somehow  perfect  them  in  the               
faith.  

I  started  our  session  about  35  or  40  minutes  ago  by  making  some  observations  about                
the  Reformation.  It  is  fascinating  to  me  that  the  Book  of  Galatians  was  Martin  Luther's                
favorite  New  Testament  book.  He  called  it  his  Katie.  That  was  his  wife's  name,  Kathleen.                
Galatians  was  his  Katie,  and  what's  interesting  is  that  he  hated  what  he  called  the                
Epistle  of  straw,  the  book  of  James,  or  the  letter  of  James.  It  was  because  he  did  not                   
nuance  the  phrase  "works  of  the  law".  He  simply  believed  that  what  Paul,  16th  century                
Paul  was  doing,  was  making  a  broadside  against  the  law,  and  the  legalism  of  Catholic                
Church   Judaism.  

He  was  mixing  all  these  categories.  He  loved  Galatians  because  that  was  making  his               
point.  Faith  alone,  freedom  in  Christ,  the  law  is  something  that  just  takes  you  down  the                 
wrong  path  away  from  the  gospel  and  Spirit.  In  my  view,  he's  misread  this  phrase                
"seven  times  works  of  the  law",  which  is  something  not  only  specific  to  the  part  of  Torah                  
that's  in  question,  but  it's  also  specific  to  the  context  in  Galatia,  among  those  Christian                
churches.  That's  a  little  bit  on  the  works  of  the  law  and  how  that  relates  to  Paul,  living                   
out   his   identity   in   relationship   to   Torah.  
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Let's  look  a  little  bit  then  at  the  Jerusalem  council  in  which  Paul  participates,  from  Luke's                 
Volume  II,  the  Book  of  Acts.  I've  got  a  couple  of  texts  on  the  screen  for  you  which  we                    
will  go  through.  It's  important  for  us  just  to  take  a  moment  to  reflect  on  what  it  was  that                    
was  happening  here  in  Acts  15.  Again,  we  have  Paul  and  Barnabas  returning  from  their                
first  missionary  journey.  It's  the  same  journey  that  we  read  a  little  blurb  from  yesterday                
afternoon,  where  in  Acts  13,  Paul  quotes  from  the  servant  songs  in  Isaiah,  and  says,                
"Here's   what   we're   doing.   We're   taking   Yahweh's   light   to   the   nations."  

This  goes  right  back  to  Genesis  chapter  12.  Upon  their  return,  and  upon  the  obvious  in                 
hindsight,  but  surprising  at  the  time  result  that  Gentiles  are  entering  this  family  of  faith,                
and  embracing  this  message  of  Jesus  as  Israel's  Messiah  for  the  entire  world,  as  Lord                
of  the  cosmos.  This  is  the  message  they're  embracing,  and  there's  evidence  of  that               
transformation   by   the   gift   of   the   Spirit   among   these   new   converts.  

How  does  the  early  church  in  Jerusalem  handle  that?  They  have  a  council,  and  they  talk                 
about  what  it  is  that's  happening,  and  they  find  precedent  in  the  prophets,  particularly  in                
Amos,  but  they  find  precedent  for  this  is  the  rebuilding  of  David's  tent.  This  is  what  God                  
has  been  intending  all  along.  This  is  the  kingdom  spreading  right  around  the  world.  In                
response  to  that,  there  are  some  concerns  that  the  Jewish  believers  have.  I'll  be  open  to                 
some  of  your  comments  or  questions  or  perhaps  different  perspectives  here  as  well.  I'm               
just  going  to  describe  to  you  what  I  think  takes  place,  based  both  on  the  text  in  Acts  15,                    
as  well  as  what  I  see  Paul  doing  and  not  doing  in  the  letters  that  we  have  from  Paul                    
himself.  

First,  Paul  and  Barnabas  are  asked  to  steer  Gentile  Jesus'  followers  away  from  the               
following  four  things.  Food  sacrificed  to  idols,  fornication,  strangled  meat,  and  what  the              
text  simply  calls  blood.  You'll  see  the  text  in  front  of  you,  verse  28  in  Acts  15.  "For  it                    
seemed  good  to  the  Holy  spirit,  and  to  us,  to  impose  on  you  no  further  burden  than                  
these   essentials."  

These  are  what  they  determined  to  be  essential.  That  you  abstain  from  what  has  been                
sacrificed  to  idols,  and  from  blood,  and  from  what  is  strangled,  and  from  fornication.               
That's  not  exactly  the  same  order  as  these  four  items  occurred  in  verse  20,  but  this  is                  
the  message.  This  is  the  transcript  of  the  letter  that  they  send  out  to  the  early  Gentile                  
churches.   There   is   the   four   elements.  

As  I  read  how  Acts  15  unfolds,  and  it  seems  that  everyone  comes  to  great  agreement.                 
There  is  the  agreement  among  the  people,  and  there's  the  seal  of  the  Holy  Spirit  is                 
described  by  Luke  to  kind  of  bring  all  of  this  to,  "It  seems  good  to  us  and  the  Holy                    
Spirit,"  this  is  how  we  should  move  forward.  Here's  what  Paul  actually  takes  up  in  his                 
letters.  Let's  take  them  in  order.  Food  sacrificed  to  idols.  As  far  as  I  can  tell,  Paul's                  
attitude   is   actually   ambivalent,   and   at   best,   situational.  

The  places  we  would  go  to  are  1  Corinthians  8:10,  as  well  as  Romans  14.  Those  are                  
the  places  where  in  a  little  bit  greater  detail,  matters  of  food  and  drink,  and  especially  in                  
Corinthians,  the  notion  that  food  might  come  from  the  temple,  or  have  been  dedicated  in                
a  temple,  and  might  find  its  way  onto  the  table  in  the  home  of  someone  who  is  a                   
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follower  of  Jesus.  That's  an  issue  that's  taken  up  in  1  Corinthians  in  great  detail.  It's                 
taken  up  to  some  degree  as  well  in  Romans  14.  Now  what's  interesting  about  this  is  that                  
in  1  Corinthians,  it  appears  as  though  this  is  largely  a  matter  of  conscience,  that  there                 
are  some  people  for  whom  food  offered  to  idols  are  sacrificed  in  the  temple,  and  then                 
brought   home.  

For  some  people,  that's  simply  an  issue  in  terms  of  what  we  today  might  call  their  own                  
sense  of  convictions,  or  their  own  spirituality.  Paul  deals  with  it  on  largely  those  terms,                
deals  with  it  as  a  matter  of  conscience.  When  we  get  to  Romans,  it's  not  a  personal                  
matter  of  conscience  that  drives  Paul's  pastoral  intent.  What  Paul  is  interested  in  there               
is  a  Roman  church  that  has  a  specific  dynamic,  that  I'll  describe  in  just  a  minute,  but                  
now  the  possibility  that  someone  who  for  reasons  of  having  Jewish  identity,  does  not  go                
anywhere  near  something,  could  sit  at  the  table  with  someone  who  has  no  issue  with  it,                 
and  now  the  question  of  is,  "Which  sensibility?  Which  sensitivity?  Which  conviction  or              
commitment   wins   out   in   that   kind   of   mixed   context?"  

That's  the  concern  of  Romans  14.  I'm  going  to  come  back  to  it  in  just  a  minute,  but  I  just                     
want  to  make  the  observation  on  this  list.  Food  sacrifice  to  idols.  I  think  Paul  is  only                  
ambivalent  or  situationally  interested  in.  The  second  item  in  the  list  is  I've  given  it  to  you                  
is  fornication.  By  the  way,  this  is  the  order  that  comes  from  verse  20  in  Acts  15.                  
Fornication,  my  sense  is  Paul--  This  for  Paul  is  something  that  he  takes  away  from  the                 
Jerusalem   council,   and   takes   it   up   in   every   context   as   needed.  

I  say  "as  needed"  because  there's  a  lot  more  of  it  in  1  Corinthians,  than  there  is  in  1                    
Thessalonians,  "as  needed".  Anyone  who's  ever  taken  a  biblical  Lens  trip,  and  gone  to               
the  museum  and  Corinth  will  know  that  there's  all  kinds  of  history.  In  fact,  there  was  a                  
verb  that  was  coined,  "corinthiazo",  which  means  to  behave  like  a  Corinthian,  but  it's               
essentially  a  euphemism  for  sexually  loose  practices,  or  fornication.  It's  not  surprising             
that  in  the  letters  to  the  Corinthians,  this  is  more  of  an  as  needed  item  for  Paul,  but  he's                    
consistent   there.   Follows   the   decision   of   the   Jerusalem   council.  

Strangled  meat.  No  evidence  of  that  anywhere  in  Paul's  letters.  Blood,  whatever  that              
means.  Likely  the  consumption  of  blood  in  some  form,  as  it  comes  from  Torah,  possibly                
even  as  a  part  of  ritual  practices  or  ceremonies  from  other  people  groups  or  religious                
expressions,  other  civilizations  with  which  ancient  Israel  might've  interacted.  Again,           
never   occurs,   is   never   explained,   never   occurs,   is   never   a   concern   it   seems   for   Paul.  

I  want  to  be  careful  and  say  that  an  argument  from  silence  is  exactly  that.  It's  an                  
argument--  This  does  not  mean  that  Paul  never  did  this.  It  seems  that  when  he  takes  up                  
food  offered  to  idols  on  an  as  needed  or  a  situational  basis,  or  when  he  takes  up                  
fornication,  he's  consistent.  It  seems  to  me  that  if  we  were  to  try  to  score  Paul  out  of                   
four,  we  can  give  him  maybe  a  one  and  a  half  on  this  letter  from  the  Jerusalem  council.  I                    
think  what  we  need  to  do  is  then  come  to  this  view,  and  then  the  second  text  on  the                    
screen   is   going   to   help   us   with   this.  

How  Paul  views  ceremonial  or  ritual  matters  of  Torah  within  the  body  of  the  one                
humanity,  that's  what's  critical.  You  recognize  that  one  humanity  language  from            
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Ephesians  2.  In  the  Messiah,  the  dividing  wall  is  broken  down,  the  two  are  one.  There's                 
this  new  humanity.  This  is  new  creation  language,  and  it's  also  language  that  comes               
from  the  patriarchs,  in  terms  of  bringing  back  together  this  blessing  that  comes  from               
Abraham.  

Paul's  view  is  that  what  matters  is  the  one  humanity.  For  him,  especially  on  an  issue  like                  
food  or  drink  offered  to  idols,  for  him  the  issue  is  not  the  food  or  drink.  Again,  I  want  to                     
go  back  to  the  first  point  of  the  session  and  remind  ourselves  his  identity  is  as  an                  
observant  Jewish  Pharisee  that  never  drops  away.  Any  reading  of  Paul  as  some  guy               
who  skipped  away  from  the  road  to  Damascus,  and  said,  "Ah,  free  from  the  burden  of                 
law,"  is  a  complete  misreading  of  Paul,  who  never  stops  being  who  he  is.  I  think                 
importantly  for  us,  at  the  same  time  can  become  an  advocate  for  those  in  the  family  of                  
faith   who   are   not   of   his   identity   in   terms   of   his   Jewish   Pharisee   background.  

I  believe  that  Paul  actually  takes  it  on  as  an  expression  of  his  faithfulness  to  covenant                 
as  a  Jewish  Pharisee  that  he  advocate  for  Gentile  believers.  Which  sounds  odd,  but  is                
absolutely  consistent  with  what  both  Jesus  and  Paul  identified  as  the  core  of  Torah,  and                
that  is  Leviticus  19:18  neighborly  love,  right?  That's  the  essence  of  Torah  worked  out.               
So   how   that   plays   itself   out   in   Romans   is   interesting.  

Two  quick  things  I  want  to  say  about  the  Roman  context  and  then  we  can  move  on.  First                   
is,  that  Romans  is  unlike  any  of  Paul's  other  letters  when  he's  addressing  the               
Jew-Gentile  conflict.  I  think  it's  important  that  when  we  talk  about  Paul  generally  on  this                
topic,  it's  fair  to  represent  him  as  engaging  the  Jew-Gentile  conflict,  because  in  most               
places  when  he  engages  it,  it's  because  there  are  Jewish-Jesus  followers  with  a  sense               
of  criteria  that  Paul  believes  are  not  only  unrealistic  but  are  actually  fatal  to  the  gospel                 
he's   preaching,   as   far   as   Gentile-Jesus   followers   are   concerned.  

That's  the  dominant  template.  That's  how  we  tend  to  think  of  Paul  engaging  this               
question.  It's  critical  for  us  to  remember  that  that  formula  is  entirely  reversed  in  Romans,                
because  Gentile-Jesus  followers  are  the  leaders  and  the  heads,  so  to  speak  of  the               
Roman   house   churches.   There's   a   really   good   historic   reason   for   that.  

In  49  C.E.,  the  Emperor  Claudius  expelled  all  Jewish  people  from  Rome.  He  perceived               
them  to  be  troublemakers,  loss  of  property,  loss  of  identity,  loss  of  status,  and  everyone                
had  to  leave.  The  people  that  you  might  know  who  were  part  of  that  exodus  out  of  the                   
capital  city  of  Rome,  would  be  Priscilla  and  Aquila,  from  Acts  chapter  18,  where  the  text                 
actually  names  the  Emperor  and  says  they  had  to  leave  Rome  because  of  Claudius               
edict.   That   happens   in   49.  

Claudius  lives  for  another  five  years  and  then  is  succeeded  by  Nero,  the  next  Emperor                
in  54.  It's  post  54  that  some  of  these  Jewish  people  who  would  have  both  been  Jesus                  
following  Jews  and  non-Jesus  following  Jews,  but  they  begin  to  return.  As  the  Jesus               
following  Jews  come  back  to  their  families  of  faith  or  these  communities  in  Rome,  the                
leadership  dynamic  has  obviously  changed.  Now,  you've  got  Gentile-Jesus  followers,           
who  are  the  dominant  leaders  set  the  tone,  the  dynamic,  and  one  can  imagine  that  in                 
that   setting,   there's   almost   like   this   reversal.  
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Where  in  every  other  letter,  Paul  talks  about  the  Jew-Gentile  issues,  here  in  Romans  it's                
the  Gentile-Jew  issue  that  he's  addressing.  That's  the  background  to  this  text  right  here.               
If  your  brother  or  sister  is  being  injured  by  what  you  eat,  you  are  no  longer  walking  in                   
love.  Who  is  the  you  if  your  brother  or  sister?  That's  the  Gentile,  person  with  power  and                  
influence  in  the  Roman  Christian  communities.  If  you  Gentile-Jesus  follower,  if  your             
brother  or  sister,  who  is  that  brother  or  sister?  The  Jewish-Jesus  follower.  Likely,              
recently  returned  loss  of  property,  no  status,  no  place,  all  of  that  very  much  on  the                 
bottom   rung   of   society   in   every   way.   

If  they're  being  injured  by  what  you  eat,  you  are  no  longer  doing  what?  Well,  let's  think                  
back  to  the  theme  of  this  session.  You're  no  longer  fulfilling  Torah.  The  law  of  command.                 
Listen,  this  is  Romans  14.  We  just  read  Romans  13.  The  law  is  fulfilled  in  this,  love  your                   
neighbor  as  yourself.  We  just  referred  to  Romans  12,  "Love  your  neighbor  as  yourself."               
This  is  the  message  that  he's  giving  for  these  Gentile  Christian  leaders.  That's  the               
context  now,  out  of  which  we,  I  think  about  the  Jerusalem  Council  and  Paul's               
relationship   to   Torah.  

I  wanted  to  then  just  remind  us  of  what  I  referred  to  right  at  the  start,  and  that  is  to  say,                      
that  we  at  least  need  to  take  seriously  that  there's  at  least  a  third  group  among  what  we                   
typically  think  of  as  Gentile-Jesus  followers  and  Jewish-Jesus  followers,  and  that  is             
those  who  were  Gentiles  who  prior  to  encountering  Jesus  is  Israel's  Messiah  would              
have  fully  embraced  Judaism  and  as  Proselytes  converted  to  Judaism  and  embraced  all              
the  requirements  of  Torah,  become  Jewish,  then  in  that  sense  in  every  way.  Now,  also                
embrace   the   message   of   Jesus   as   Israel's   Messiah.  

It  seems  to  me  that  at  least  for  some  understandable  human  reasons,  there  would  be                
perhaps  even  greater  concern  or  angst  about  an  apostle,  who's  planting  churches,             
inviting  people  into  the  Torah  community  where  Jesus  is  Messiah,  and  saying,  these              
ceremonial  requirements  that  he  refers  to  as  works  of  the  law  are  not  really  part  of  what                  
it  means  for  those  people  to  keep  Torah.  That's  the  dynamic  as  I  see  it  happening  in                  
Paul's  relationship  to  Torah.  What  I'll  try  to  do  is  summarize  thoughts  that  I  have  on                 
Romans  7  and  perhaps,  I  want  to  make  three  observations  of  what's  going  on  in  the  text                  
and  really  just  focus  on  one.  Hopefully,  the  one  that  I  focus  on  helps  us  make  some                  
connections   to   things   that   we've   seen   in   the   past.  

The  first  thing  that  I  want  to  say,  and  when  I  say  Romans  7,  I'm  looking  essentially  at  a                    
section  of  text  that  goes  from  verses  seven  to  verse  24.  There  are  three  things  I  want  to                   
point  out.  At  the  start  of  the  section  that  begins  with  verse  seven,  it  appears  that  Paul                  
runs  Torah  under  the  bus.  Because  what  he  does  is  he  says,  "You  know  what  the  law                  
did?  You  know  what  Torah  did?"  It  essentially  aroused  passion.  The  way  he  describes               
that  it's  not  good  passion.  We'll  talk  a  little  bit  more  about  that  in  a  minute  but                  
essentially,  that's  my  first  observation.  He  seems  to  run  Torah  under  the  bus  as  this                
thing   that   just   arouses   passion   and   almost   like   it   makes   people   do   bad   things.  

Then  the  second  thing  I  want  to  highlight  in  the  passage  is  just  five  or  six  verses  later  in                    
verses  12  and  13.  He  affirms  Torah  as  holy,  a  gift  from  God.  It  is  spiritual.  How  did  he  do                     
that?  [chuckles]  Torah  is  bad,  it  arouses  passions,  Torah  is  holy  a  gift  from  God  and  new                  
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Monaco's  spiritual.  That's  a  second  observation.  The  third  one  is  that  in  the  final  section,                
then,  it  appears  as  though  the  writer  of  the  letter  Paul,  flips  from  third-person  pronouns                
to   first   person   singular   and   begins   to   speak   in   language   of   I.  

If  I  did  this  and  if  I  felt  this  and  if  I  responded,  and  then  he  goes  on  to  describe  almost                      
like  this  tortured  inward  view  where  the  things  I  want  to  do,  I  don't  do.  The  things  I  don't                    
want  to  do,  I  just  keep  on  doing.  What  I'm  emphasizing  there  is  the  I.  The  first  person                   
singular.  He's  run  Torah  under  the  bus.  He's  elevated  Torah  as  holy,  good,  and  spiritual.                
Then  he  goes  through  this,  almost  like  confession  where  it  sounds  as  though  he's  just                
unburdening  his  heart  and  saying,  "I'm  a  tortured  person  because  I  cannot  do  the  things                
I  want  to  do.  Part  of  the  blame  for  me  even  knowing  that  that's  the  case  is  I  encountered                    
Torah."  

Those  are  three  observations.  I  haven't  answered  any  problems  or  questions  yet.  That's              
just  what  I  see  happening  in  the  text.  Let  me  say  a  little  bit  about  the  first  one  that  Paul                     
describes   Torah   as   an   agent   of   passion.  

Here  what  I'm  going  to  do  is  take  off  my  notes  and  or  take  off  my  glasses  and  read  my                     
notes.  It  seems  that  there's  a  good  reason  why  he  chooses  the  10th  commandment               
Exodus  20:17,  or  Deuteronomy  5:21  to  illustrate  what  he  believes  is  the  effectiveness  of               
the  law.  He  uses  the  concept  epithumia  which  is  the  word  for  desire  or  longing  or  lust  or                   
passion,  or  we  might  know  it  best  as  covetousness.  It  was  commonly  understood  in               
Jewish   thinking   that   epithumia   was   the   primary   sin   of   Adam.  

It  was  covetousness,  it  was  this  desire  for  God-like  status,  and  we  find  a  reference  to                 
that  in  Genesis  3:5,  we  find  examples  of  it  from  Philo  the  Jewish  theologian  and                
philosopher,  we  find  examples  in  the  book  of  James  in  the  New  Testament,  where               
epithumia  conceives  and  gives  birth  to  sin.  This  was  a  common  Jewish  idea  that  lying                
under  the  surface  of  sin  is  epithumia  and  because  epithumia  is  at  the  heart  of  the  10th                  
commandment,  epithumia  is  not  a  good  thing.  The  10th  commandment,  it  has             
essentially  given  us  awareness  of  epithumia  which  is  why  Paul  says,  "This  is  what  the                
law   does.  

It  shows  you  in  fact  that  even  arouses  in  you  these  passions."  Then  what  he  does  is  to                   
suggest  that  the  counteracting  agent  to  the  condemnation  that  comes  from  that             
realization  is  also  the  spirit  that  has  been  the  fulfillment  of  the  promise  of  Torah.  This  is                  
why  he  can  come  back  and  say,  on  the  one  hand,  Torah  is  on  the  side  of  sin,  and  death.                     
He  never  called  sin,  spiritual.  He  never  calls  death  spiritual,  but  he  does  call  Torah                
spiritual.  Torah  is  working  on  the  side  of  sin  and  death  but  the  anticipation  is  for                 
something  that  he  celebrates  in  verse  25.  Thanks  be  to  God  through  our  Lord  Jesus                
Christ,   and   then   goes   into   chapter   eight,   who   has   given   us   the   gift   of   the   Spirit.  

He's  not  actually  running  Torah  under  the  bus  what  he's  saying,  and  this  would  be                
consistent  with  the  idea  that  Torah  is  fulfilled  in  Jesus  the  Messiah  and  in  the  spirit  that                  
animates  the  people  of  God.  This  is  what  the  law  is  doing.  It  demonstrates  that  these                 
passions  are  aroused,  but  then  it  also  points  the  way  forward.  Let  me  finally  come  to                 
this  divided  I  and  then  and  then  we're  finished.  There  are  three  options  for  how  to                 
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interpret  the  I  in  Roman  7.  Some  people  say  that  it  is  autobiographical  that  Paul  is                 
referring  to  what  his  life  was  like  pre-conversion.  In  other  words,  Paul  was  a  tortured                
Jewish  soul  who  found  freedom  in  Jesus,  and  we  could  leave  it  all  behind.  That's  one                 
view.  

He  essentially  this  is  what  Judaism's  like.  This  is  what  it's  like  to  live  in  that  context.                  
There's  another  reading  of  this  text  that  says,  what  Paul  is  actually  describing  is  his                
experience  as  a  believer  and  the  tension  between  the  Spirit  and  the  flesh.  The  Lord                
demonstrates  that  these  fleshy  things  are  going  on  but  the  spirit  also  has  a  claim.  In  this                  
in-between  time  between  the  present  age  and  the  future  age,  the  believers'  own              
existence  is  a  fractured,  tortured  existence.  Paul  is  describing  what  life  is  like  as  a                
believer,   as   a   believer   in   Jesus,   I   don't   do   the   things   I   want   to   do.  

I  do  the  things  I  don't  want  to  do.  Thanks  be  to  God,  because  at  the  end  of  the  day,                     
there's  the  spirit.  That's  a  second  reading.  Is  this  Paul,  pre-Christian  Paul  in  Judaism?               
Or  is  this  Paul  the  Christian?  And  there's  a  third  option,  and  that  is  that  it's  not                  
autobiographical  at  all,  that  the  I  is  not  Paul  himself,  but  the  I  is  now  reaching  back  to                   
what  we  looked  at  in  the  very  first  session,  Paul's  use  of  creation  theology  and  the  I  is                   
Adam.  Not  capital  A,  Adam,  the  I  is  Adam,  this  is  humanity.  This  is  the  struggle  and  the                   
wrestling   of   people   who   whether   they   are   familiar   with   Torah   or   not.  

This  is  the  struggle  of  human  existence.  We  could  do  a  vote  on  which  of  those  seems                  
most  compelling  to  you.  I  think  it's  obvious  that  to  suggest  that  the  divided  I  is  Paul,  prior                   
to  being  a  follower  of  Jesus  belongs  to  that  character  of  Judaism  that  I  don't  think  is  a                   
good  reading  of  either  the  16th  or  the  first  century.  I  don't  think  that  in  Romans  seven                  
Paul  is  describing  what  his  life  was  like  before  he  met  Jesus.  I  also  don't  think  he's                  
describing  his  life  as  a  believer,  and  I'll  tell  you  why.  From  everything  I  read  in  Paul,                  
that's   not   in   this   little   blurb.  

If  we  were  to  ask  that  Paul  is  your  life  as  a  Christian  a  tortured  existence  between  spirit                   
and  flesh?  I  do  not  think  he  would  say  yes.  I  think  he  would  say,  "Yes,  we  live  in  a  world                      
that's  broken  and  fallen  and  there's  temptation,  and  I  don't  always  get  it  right.  I  need  to                  
remind  myself  of  the  fruit  of  the  Spirit,  and  the  desires  of  the  flesh  and  all  of  that,"  but  he                     
would  not  describe  himself  as  a  split,  fractured  human  being  in  Jesus.  My  sense  here  is                 
that  what  he's  done  is  described  what  it's  like  to  live  the  existence  of  Adam,  without  the                  
inbreeding   of   the   Spirit,   which   he   goes   on   to   celebrate   in   chapter   eight.  

[01:07:21]   [END   OF   AUDIO]  
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