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Claire: Welcome  back.  We're  really  delighted  to  have  you  here.           
Moving  along  in  the  Gospel  of  Mark.  In  the  last  session,  we             
became  acquainted  and  familiar  with  Mark's  outline,  and  now  we're           
excited  to  look  more  deeply  into  Mark,  and  how  he  builds  his  story              
of   Jesus,   the   Messiah,   the   Son   of   God.  

We  saw  that  in  verse  1,  we  have  a  title  of  the  book,  a               
superscription,  but  the  next  verse,  chapter  1:2,  which  you  have           
there  in  your  gospel  books  in  front  of  you,  you  see  that  we  begin               
with  John  the  Baptist.  If  I  were  to  ask  you,  what  does  the  Gospel  of                
Mark  tell  you  about  Jesus's  infancy  and  childhood,  would  you  be            
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able  to  answer?  Have  you  ever  noticed  that  Mark  doesn't  tell  us  anything  about  Jesus's  life  before  the                   
baptism   by   John?  

In  fact,  there  is  no  childhood  or  infancy  narrative  in  the  Gospel  of  Mark.  This  makes  us  stop  and  pause                     
and  think  for  a  minute  because  I  think  it  may  help  us  to  understand  perhaps  a  little  bit  of  the  progression                      
of  how  the  gospels  emerged  and  were  written.  Because  Mark's  gospel,  which  is  probably  the  earliest  of                  
the  four  gospels  that  have  been  preserved  in  the  New  Testament,  because  it  begins  with  the  baptism  by                   
John,   a   question   is   left   unanswered   for   the   readers   of   his   gospel,   especially   in   the   Roman   world.  

In  the  Gospel  of  John,  as  we  see,  he's  baptized--  I  have  to  turn,  turn.  He's  baptized  in  section  six  already,                      
but  as  Jesus  is  baptized,  a  voice  comes  from  heaven  and  says,  "You  are  My  beloved  Son.  With  you,  I  am                      
well  pleased."  God  is  speaking  directly  to  Jesus.  Mark  does  not  indicate  that  all  the  people  around  here                   
and  that  there's  thunder  or  anything.  It's  as  though  at  the  baptism  under  John,  God  and  Jesus  have  this                    
link.  

For  an  audience  in  the  Roman  world,  who  is  familiar  with  the  process  of  adoption,  this  raises  the                   
question,  is  Jesus  just  an  ordinary  human  being  up  until  the  time  of  his  baptism,  and  then  at  the  baptism,                     
God  comes  on  him  somehow  and  anoints  him  and  adopts  him  in  a  special  way  to  be  the  Messiah?                    
Because  remember  Messiah  in  Jewish  history  had  been  applied  to  numbers  of  people;  people  who  God                 
would  anoint  and  set  aside.  David  was  a  Messiah.  Various  people  were  anointed  by  God  for  a  purpose                   
and  for  a  time,  but  they  were  just  human  beings,  and  then  they  passed  on  and  they  weren't  any  different                     
than   any   other   human   being.  

The  baptism  of  John,  when  Jesus  hears  that  voice,  does  that  mean  that  he's  just  like  David  or  just  like                     
some  other  messianic  figure  from  the  Old  Testament,  and  not  any  more  than  a  human  being?  It  left  the                    
identity  of  Jesus  and  his  divine  aspect  unresolved  in  the  minds  of  some  readers  as  though  a  Roman                   
senator  adopted  the  son  of  a  friend,  gave  him  his  name,  gave  him  his  rank,  gave  him  his  inheritance,  and                     
all   of   his   money   and   lands,   but   it   was   just   an   adoption.  

That's  why  when  we  look  at  Matthew  and  Luke,  we  find  gospels  which  have  infancy  narratives.  Each  of                   
them  spends  two  chapters  of  introductory  material  talking  about  Jesus's  origins.  These  infancy  narratives               
are  quite  dissimilar.  We  tend  to  blend  them  all  because  we  have  Christmas  movies  and  we  have                  
Christmas  cards,  and  we've  all  been  affected  by  everything  that  we've  seen  and  read  and  everything,  but                  
the   two   infancy   narratives   are   quite   separate   in   what   they   tell   us.  

In  your  books,  you  see  that  they  give  the  infancy  narrative  of  Luke,  and  they  give  the  infancy  narrative  of                     
Matthew,  and  they  don't  even  try  to  make  a  single  story  of  it.  We'll  come  back  to  that  question  when  we                      
get  to  those  gospels,  but  both  of  those  infancy  narratives  share  12  points  in  common.  One  of  those  points                    
is  that  Jesus's  conception  is  miraculous.  It  is  the  work  of  the  Holy  Spirit  as  he  comes  upon  Mary,  and  that                      
from  the  moment  of  conception,  Jesus  is  fully  God  and  fully  man.  He's  not  like  other  messiahs  from  the                    
Old  Testament.  He's  not  like  David.  He's  not  the  biological  son  of  two  human  parents,  but  he  is                   
extraordinary   in   human   history   because   he   is   fully   God   and   fully   man   from   the   moment   of   conception.  

Clearly,  those  gospels  feel  a  need  to  answer  that  question.  It's  important  to  them  that  this  is  clarified  about                    
Jesus's  identity  and  his  nature.  Then,  they  leave  a  question  unanswered,  because  it  makes  you  want  to                  
ask,  did  Jesus  have  a  start?  Is  Jesus  a  created  being,  and  he  only  begins  to  exist  at  his  conception?  Or  is                       
there  something  more  about  Jesus?  What  is  the  extent  of  his  divine  aspect?  Is  he  just  like  a  demigod?  Or                     
is   he   like   an   angel   or   what?  
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Finally,  the  last  of  the  four  gospels,  the  one  that  is  written  the  latest  in  church  history,  the  Gospel  of  John,                      
takes  the  question  one  step  further  in  the  Prologue  to  the  Gospel  of  John.  He  says,  "In  the  beginning  was                     
the  Word,  and  the  Word  was  with  God,  and  the  Word  was  God.  He  was  in  the  beginning  with  God,  and                      
nothing  that  was  made  was  made  without  him.  Everything  was  made  through  him,  and  then  the  Word                  
became   flesh   and   dwelt   among   us."  

The  Prologue  of  John  allows  us  to  understand  that  the  divine  aspect  of  Jesus  was  eternal  from  all  time,                    
co-creator  with  God.  His  identity  was  as  the  Word,  which  already  back  in  the  Psalms  is  the  agent  of                    
creation  with  God,  and  that  in  taking  on  the  form  of  Jesus  and  becoming  incarnate,  the  Word  steps  out  of                     
eternity  into  time  for  33  years  or  so,  and  manifests  the  image  of  God  to  us  and  then  returns  in  his                      
co-regent  with  the  Father.  Jesus  is  eternal.  The  Word  is  eternal.  He's  pre-existent,  he's  co-creator  and                 
he's  fully  God,  and  he  doesn't  just  have  a  beginning.  He's  always  part  of  God's  creative  divine  activity  and                    
personhood.  

Looking  at  something  like  that,  I  think  gives  us  just  a  little  bit  of  a  way  of  thinking  about  the  sequence  of                       
how  these  gospels  tell  us  about  Jesus  and  lead  to  more  questions,  and  the  process  of  how  the  early                    
church  is  reflecting  on  the  event  of  Jesus,  the  person  of  Jesus,  and  what  does  it  mean  for  our                    
understanding   of   God   and   of   salvation   history.  

Mark  begins  with  the  baptism  of  John.  I  love  to  think  about  John  the  Baptist  and  the  gospels.  Do  you                     
realize  that  all  four  gospels  and  the  Acts  of  the  Apostles  deal  with  John  the  Baptist?  For  us,  it's  not  such  a                       
big  deal.  We're  team  Jesus.  Team  John  the  Baptist  doesn't  exist  much  anymore.  We  just  listen  a  little  bit,                    
but  the  gospels  have  a  really  important  job  to  do,  which  is  to  explain  and  clarify  the  relationship  between                    
John   the   Baptist   and   Jesus.   Why   is   this   so   important?  

When  the  gospels  are  written,  when  Jesus  had  his  ministry  in  the  first  century,  the  John  the  Baptist                   
movement  was  a  much  bigger  movement.  It  had  teeth  because  John  was  a  fearful,  fearsome  prophet                 
who  spoke  truth  to  political  authority  and  who  got  put  to  death  because  of  it.  John,  this  prophetic  voice  of                     
the  first  century  speaking  against  corruption  and  immorality,  had  followers  all  through  the  land  of  Israel,                 
the  land  of  Judea,  up  into  the  Galilee.  He  had  followers  all  the  way  down  into  Alexandria  in  Egypt                    
because  Apollos  who  shows  up  in  the  Acts  of  the  Apostles  knows  of  the  baptism  of  John.  He  had                    
followers  all  the  way  up  into  Asia  Minor  because  at  Ephesus,  there  are  disciples  there  who  know  the                   
baptism   of   John.  

That's  a  pretty  big  sweep;  Asia  Minor  down  to  Egypt.  When  Josephus  writes  the  political  history  of  his                   
time,  he  spends  more  time  talking  about  John  the  Baptist  than  he  does  talking  about  Jesus.                 
Contemporary  events  back  then  meant  that  John  the  Baptist  was  the  bigger  player.  Yet,  this  movement                 
starts  with  Jesus  emerging  out  from  underneath  the  ministry  of  John.  For  a  lot  of  people,  it  looked  as                    
though  Jesus  was  a  breakaway;  an  upstart,  someone  who  had  stolen  disciples  from  John  the  Baptist  and                  
started   his   own   competitive   movement.  

We  get  that  clear  sense  in  John  chapter  1,  in  the  Gospel  of  John  chapter  1,  that  Peter  and  Andrew,                     
James  and  John,  Philip  and  Nathaniel  are  already  disciples  of  John  the  Baptist  before  they  become                 
disciples  of  Jesus.  This  means  that  there  was  a  lot  of  explaining  to  do.  They  had  to  clarify  in  all  four                      
gospels  that  John  never  claimed  to  be  the  Messiah,  that  he  recognized  that  Jesus  was  the  Messiah,  that                   
he  recognized  through  the  Holy  Spirit  speaking  to  him  that  he  was  one  who  was  preparing  the  way  for                    
Jesus.  

All  four  gospels  go  to  great  length  to  make  that  clear  to  the  readers.  There  was  no  bad  blood.  There  was                      
no  breakaway.  There  was  one  who  prepared  the  way.  When  the  Messiah  appeared  on  the  scene,  when                  

3  



the  lamb  of  God  appeared  on  the  scene,  he  said,  "This  is  the  one.  This  is  the  one  that  I  have  been                       
working  to  prepare  for.  Now,  I'm  going  to  rejoice.  I'm  the  friend  of  the  bridegroom.  The  bridegroom  has                   
arrived.   I'm   going   to   diminish,   and   he   will   increase."  

Historically,  Jesus  comes  out  of  that  movement.  There  are  many  wonderful  passages  about  John  the                
Baptist  in  the  three  synoptic  gospels,  in  Matthew,  Mark,  and  Luke,  that  are  worth  thinking  about.  We  need                   
to  give  credit  to  John  for  the  magnificent  prophet  that  he  was  and  how  he  prepared  the  way.  In  fact,  do                      
you  remember  that  discussion  that  Jesus  has  when  he's  in  Jerusalem,  in  that  last  week  of  ministry  before                   
he  goes  to  the  cross.  His  opponents;  he  has  debates  with  scribes  and  with  Pharisees  and  with                  
Sadducees,  but  the  Pharisees  and  the  scribes,  they  want  to  ask  him  the  same  question  everybody  always                  
asks,   "By   what   authority   do   you   do   these   things?"  

This  question  happens  over  and  over  and  over  again  throughout  the  gospels.  Now,  what  does  that                 
question  really  mean?  It  really  means,  "Where  did  you  go  to  school?  Who  was  your  teacher?  What  rabbi                   
mentored  you?  Where  did  you  get  your  ordination?  Show  us  your  graduation  certificate.  We  don't                
recognize  you  because  you  didn't  study  with  any  of  us."  He  didn't  study  in  any  of  the  academies.  He  was                     
just   an   outlier.   He   was   a   marginal   person.   "By   what   authority   do   you   do   these   things?"  

Then,  Jesus  answers  them  as  a  sage  would  answer,  "I'll  answer  your  question  if  you  answer  my  question.                   
The  baptism  of  John,  was  it  from  God,  or  was  it  from  men?"  He  asks  them  that  question,  "The  baptism  of                      
John,  was  it  from  God  or  was  it  from  men?"  Of  course,  they're  stumped.  They  don't  want  to  answer  that                     
question  because  if  they  rejected  John,  but  the  people  loved  John.  It's  a  no-win  for  them.  If  they  say,  it                     
was  from  God  and  they  rejected  him,  the  people  will  say,  "Why  didn't  you  accept  it?"  If  they  say,  it  was                      
from   men,   the   people   are   mad   at   them   anyway.   They   refuse   to   answer.  

We  all  could  applaud  Jesus.  We  say,  "You're  so  smart.  You  outsmarted  them  by  asking  them  the  tough                   
question  that  they  couldn't  answer."  I  believe  that  Jesus  actually  answered  the  question.  He  wasn't  a                 
student  of  Shammai.  He  wasn't  a  student  of  Hillel  or  Gamaliel.  He  emerged  from  the  ministry  of  John  the                    
Baptist.  He  submitted  to  the  baptism  of  John.  Of  course,  Matthew  tells  us  that  John  protested  and  said,                   
"No,  you  should  baptize  me.  I  shouldn't  baptize  you."  Jesus  says  to  John,  "No,  we  need  to  do  this  to  fulfill                      
all  righteousness."  By  submitting  to  the  baptism  of  John,  Jesus  puts  his  seal  of  approval  on  what  God  is                    
doing   through   John's   ministry.  

John  has  the  prophetic  voice  and  the  prophetic  anointing  in  that  generation.  He  is  preparing  the  way  for                   
the  proclamation  of  the  kingdom  of  heaven.  Jesus  in  answering  his  opponents  in  Jerusalem  and  says,                 
"The  baptism  of  John,  was  it  from  God  or  from  men?"  We  know  that  Jesus  believes  it  was  from  God.  He                      
submitted  to  that.  That  was,  so  to  speak,  the  movement  from  which  he  emerged.  He  bears  authority  that                   
was  transmitted  to  him  through  submitting  to  the  prophetic  voice  of  John  at  the  time  that  he  was                   
ministering.  

Mark  begins  with  that  event,  with  John's  preaching,  with  the  baptism  and  submission  of  Jesus  to  John's                  
ministry.   He   moves   forward   from   that   into   his   temptation   in   the   wilderness.  

If  you  turn  in  your  synoptic  gospels  to  the  temptation,  which  is  section  8.  Turn  to  section  8.  I'm  not  sure                      
which  page  it's  on  in  your  book.  I  just  want  you  to  take  a  look  at  this  triple  tradition.  In  this  passage,  you                        
see  we  have  Matthew  4:1-11,  Mark  1:12-13,  and  Luke  4:1-13  side  by  side.  All  three  of  the  gospels                   
present   us   with   the   story   part.   When   we   say   narrative,   we   mean   story.   Narrative   is   the   story.  

They  all  give  us  the  narrative  that  Jesus  is  led  out  or  driven  out  into  the  wilderness.  Mark  writes,  "The                     
Spirit  immediately  drove  him  out  into  the  wilderness.  He  was  in  the  wilderness  40  days  tempted  by  Satan.                   
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He  was  with  the  wild  beasts.  The  angels  ministered  to  him."  That's  very  short  and  concise.  When  you  look                    
at  Matthew  and  Luke,  you  see  that  they  have  the  narrative,  "Jesus  was  led  by  the  Spirit  into  the                    
wilderness  to  be  tempted  by  the  devil,  and  he  fasted  40  days  and  40  nights."  Then,  we  have  this  long                     
series  of  temptations  that  the  devil  brings  to  Jesus.  You  remember  the  temptations,  and  there,  Matthew                 
and  Luke  are  together  talking  about  the  temptation  to  turn  stones  into  bread,  to  jump  off  the  pinnacle  of                    
the   temple,   and   to   worship   Satan.   All   of   that   is   lacking   in   Mark.  

They  come  to  the  conclusion  of  the  story.  Matthew  says,  "Behold,  angels  came  and  ministered  to  him."                  
Mark  says,  "The  angels  ministered  to  him."  There,  we  see  a  narrative  sequence  shared  by  the  three  of                   
them,  but  Luke  and  Matthew  have  additional  sayings  material  that  is  part  of  the  greater  narrative  of  the                   
temptation  that  Mark  does  not  share.  He  just  gives  us  this  very  short,  concise  period  in  the  wilderness,                   
tempted  without  the  details,  and  the  details  we  find  in  the  sayings  that  are  preserved  by  Matthew  and                   
Luke.  

Mark  doesn't  mention  that  there  was  a  fast,  but  he  does  mention  that  he's  with  the  wild  beasts.  In  the                     
Judean  wilderness,  the  wild  beasts  include  lions  and  hyenas  and  leopards,  small  ones,  but  snakes  and                 
scorpions  and  spiders,  too,  because  there  are  really  a  lot  of  poisonous  things  out  there.  It's  a  pretty                   
creepy  place  to  be.  You  have  to  be  careful.  The  temptations  in  Matthew  and  Luke,  they  help  elaborate                   
upon  what  he  experiences  out  there.  There  he  is.  He  goes  from  the  baptism  to  the  wilderness.  Then  he                    
begins   his   ministry   in   the   Galilee.  

Now,  in  Mark's  Gospel,  as  he  begins  this  amazing,  concise  ministry,  we  find  that  in  the  first  eight  chapters,                    
Mark  wants  to  emphasize  that  wherever  Jesus  goes,  he  causes  amazement.  His  word,  his  teaching  is  a                  
source  of  amazement.  We  see  this  in  chapter  1,  verse  22,  "They  were  astonished  at  his  teaching,  for  he                    
taught  them  as  one  who  had  authority  and  not  as  the  scribes."  In  chapter  1,  verse  27,  "They  were  all                     
amazed   so   that   they   questioned   among   themselves   saying,   "What   is   this,   a   new   teaching?"  

In  chapter  6,  verse  2;  I'm  going  to  jump  there  very  quickly.  In  chapter  6,  verse  2,  "On  the  Sabbath  he                      
began  to  teach  in  the  synagogue;  and  many  who  heard  him  were  astonished,`  saying,  "Where  did  this                  
man  get  all  this?  What  is  the  wisdom  given  to  him?  What  mighty  works  are  wrought  by  his  hand?"  His                     
words  are  a  source  of  amazement.  Jesus  is  preaching  the  kingdom  of  heaven  in  a  way  that  no  one  has                     
preached  before.  It  is  drawing  people  to  him.  His  works  are  a  source  of  amazement.  Jesus  has  power                   
over  evil  spirits.  He  delivers  people  possessed  by  the  devil  in  chapter  1,  verses  26  and  34  and  39.  In                     
chapter  5,  verse  13,  and  in  chapter  7,  verse  30.  As  the  progression  of  his  ministry  goes  along,  we  find  this                      
authority  that  Jesus  has  over  evil  spirits,  and  it  is  a  blessing  both  to  the  Jewish  people,  and  we'll  see                     
ultimately   to   the   Gentiles.  

He  cures  sickness,  and  he  cures  infirmity.  We  already  saw  how  he  took  the  hand  of  Peters's                  
mother-in-law  and  the  fever  left  her  instantly.  People  who  are  also  infirmed,  like  a  person  with  a  withered                   
hand  or  a  hunchback  person.  Jesus  heals  infirmities.  He  heals  diseases  in  multiple  times  in  chapter  1,  2,                   
3,  5,  6,  7,  and  8.  He  heals  the  woman  with  the  hemorrhage;  a  flow  of  blood  for  12  years.  He  raises  the                        
dead.  

Now,  people  had  an  expectation  that  the  Messiah  would  be  a  healer.  That  part  everybody  was  good  with.                   
The  Messiah  will  heal  people,  and  we  see  this  as  a  moment  of  the  outpouring  of  God's  favor.  Nobody                    
really  thought  that  the  Messiah  would  raise  the  dead.  We  see  this  reflected  in  two  places  in  Scripture;  in                    
the  story  of  the  raising  of  Jairus's  daughter.  When  they're  standing  on  the  street  and  interrupted  by  the                   
woman  with  a  hemorrhage,  messengers  come  from  the  house  and  they  say,  "Don't  bother  the  teacher                 
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anymore.  It's  too  late.  She's  died."  Jairus,  his  hopes  are  dashed,  but  Jesus  says,  "Don't  worry,  just  have                   
faith.   She's   only   asleep."  

They  walk  back  to  the  house,  and  they  say  they're  mourning,  and  they  say  it's  too  late,  she's  dead.  Jesus                     
says,  "She's  only  sleeping,"  and  the  people  who  are  mourning  laugh  at  him.  He  shuts  them  all  out,  and  he                     
takes  the  parents  in  and  his  three  disciples,  and  he  raises  the  little  girl  because  death  is  only  like  sleep  to                      
Jesus.  

When  we  look  at  John  chapter  11,  we  see  the  same  kind  of  expectation.  Lazarus,  the  beloved  friend  of                    
Jesus,  he  whom  you  love  has  died.  He's  ill  is  the  first  message.  Jesus  delays  so  that  Lazarus  dies,  and                     
Jesus  says,  "I'm  glad  that  this  happened  so  that  you  will  see  the  glory  of  God."  The  wording  in  this                     
chapter  is  so  painful.  It  says  because  he  loved  them,  he  delayed,  which  is  the  opposite  of  what  you  would                     
think.  You  would  think  that  because  he  loves  them,  he  would  have  hightailed  it  out  of  there  and  gotten  to                     
Bethany   as   fast   as   possible,   but   because   he   loved   them,   he   delayed.  

Lazarus  is  dead.  Martha  greets  Jesus.  She  says,  "If  you  would  have  been  here,  you  could  have  healed                   
him.  We  all  know  that  you  are  a  healer."  Jesus  says,  "He's  going  to  live.  You  will  see  him."  Martha  says,                      
"Yes,  I  know,  I'll  see  him  in  the  resurrection  at  the  end  of  time,"  because  Martha  knows  everything.  I'll  see                     
him  at  the  end  of  time  in  the  resurrection.  Jesus  says  to  her,  "Martha,  I'm  the  resurrection.  The                   
resurrection  at  the  end  of  time  happens  because  I  am  the  resurrection  and  the  life.  I  give  life  at  the  end.                      
The  power  of  the  resurrection  stands  before  you."  She  says,  "I  know  that  I'll  see  him  at  the  end.  I  know                      
you're   the   Messiah   and   God   loves   you."   She's   got   a   very   low   expectation.  

How  do  we  know  that?  Even  though  she  says,  "Yes,  Lord,  I  believe,"  when  they  walk  over  to  the  stone  to                      
roll  it  away,  she  says,  "Stop.  He's  been  in  there  for  four  days.  He  stinks."  She  doesn't  believe  that  Jesus  is                      
going  to  raise  him  from  the  dead  at  that  moment.  She  expects  that  to  happen  at  the  end  of  time.  We  see                       
that  this  idea  of  raising  the  dead  in  John  5:41-42  with  Jairus's  daughter  was  something  that  people  did  not                    
expect  the  Messiah  to  be  able  to  do.  They  expected  resurrection  at  the  end  of  time.  Jesus  is  Lord  over                     
nature.  He  calms  storms  at  sea.  He  walks  on  water;  chapter  4  and  chapter  6  of  Mark.  Jesus  is  a  giver  of                       
desert   bread   which   means   that   he   is   the   new   Moses.  

Jesus  does  the  miracles  not  simply  of  the  Messiah  but  of  the  prophet  like  Moses.  In  chapter  6,  he  feeds                     
5,000,  and  in  chapter  8,  he  feeds  4,000.  Feeding  people  in  the  desert  with  bread  or  in  the  wilderness  with                     
bread,  that  is  a  Moses  miracle.  His  word  is  a  source  of  amazement.  His  works  are  a  source  of                    
amazement,  and  his  claims  are  a  source  of  challenge.  He  has  hutzpah.  He  has  nerve  we  would  say  I                    
think  in  English,  to  claim  about  himself  the  right  to  forgive  sins.  Remember  the  paralyzed  man  whose                  
friends  bring  him  to  Jesus.  He  says,  "Your  sins  are  forgiven.  Take  up  your  bed  and  walk."  Then  the                    
Pharisees  and  scribes  say,  "Excuse  me,  but  only  priests  can  forgive  sins.  They  act  as  the  mediators  for                   
God.  Who  are  you  to  think  that  you  can  forgive  sins?"  Jesus  says,  "Okay,  just  to  let  you  know  that  I  really                       
can   do   this."   He   says,   "Take   up   your   bed   and   walk."  

God  would  strike  him  dead  if  he  didn't  have  the  right  to  forgive  sins.  Jesus  provoked  this  discussion.                   
Jesus  said,  "Your  sins  are  forgiven,"  to  provoke  this  discussion  that  he  stands  there  as  God's                 
representative,  who  mediates  God's  forgiveness.  He  forgives  sins.  He  calls  sinners.  He's  the  end-time               
bridegroom   in   chapter   2   verse   19.   He   is   the   Lord   of   the   Sabbath.  

He  looks  to  the  heart  of  the  law,  the  spirit  of  the  law,  and  he  allows  his  disciples  to  pluck  the  grains,  rub                        
them  in  their  hands,  blow  the  chaff  away,  and  eat  the  grains  of  corn,  the  grains  of  wheat  because  the                     
Sabbath   was   made   for   man.   Man   wasn't   made   for   the   Sabbath.   We   have   to   have   our   priorities   straight.  
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He  is  the  kinsmen  of  all  who  do  God's  will.  His  mother  and  brothers  come  looking  for  him  and  they  say,                      
"Jesus,  Jesus,  your  mother,  and  brothers  are  outside,  and  they're  actually  very  worried  about  you.  They                 
think  you've  lost  your  mind."  Jesus  looks  around  and  he  says,  "Who  are  my  mother  and  brothers,  but                   
those  of  you  who  hear  the  Word  of  God  and  do  it."  I  don't  think  that  was  the  answer  that  his  mother  and                        
brothers  were  looking  for  at  the  moment,  but  he  redefines  kinship  with  God  as  kinship  with  his  message,                   
with   what   he   is   doing.  

He  reformed  Jewish  tradition.  He's  engaged  in  an  ongoing  debate  with  the  Pharisees.  Now,  we  don't  want                  
to  hate  the  Pharisees.  We  want  to  understand  that  the  Pharisees  and  Jesus  are  close  on  so  many  issues,                    
that  they  have  the  most  intense  debates.  It's  just  like,  you  can  fight  with  somebody  in  your  family  because                    
you're   so   secure   in   the   relationship   that   you   know,   you   can   disagree,   and   you're   still   going   to   be   family.  

Because  they  both  believe  in  the  resurrection  of  the  dead  in  the  coming  Kingdom  of  God  and  God's  rule                    
in  the  hearts  of  mankind,  they  have  these  knock-down,  drag-out  fights  because  they  both  believe  that                 
Scripture  belongs  to  the  laity  and  not  only  to  the  priests.  They  discuss  how  to  interpret  Scripture.  They're                   
close  enough  to  really  deeply  and  passionately  debate  these  issues.  He  disagrees  with  them  about                
issues  of  ritual  purity.  They  just  want  to  clean  the  outside  of  the  cup.  He  says,  well,  if  you  immerse  the                      
vessel  into  water,  it's  going  to  clean  the  outside,  and  the  inside  which  is  the  most  important  part  to  clean,                     
and   the   outside   is   going   to   get   clean   anyway.  

He's  using  this  as  a  metaphor.  Clean  the  interior,  and  the  exterior  will,  of  course,  become  clean.  He                   
reforms  Jewish  tradition.  He  feels  that  he  has  the  right  to  tell  them  how  to  practice  what  Halakhah  is  and                     
how  to  practice.  If  they'll  listen  to  him,  they  will  have  an  experience  of  God  within,  that  is  revitalizing,  that                     
re-energizes,  that  reforms,  renews  and  gives  life.  He's  doing  all  of  these  things,  and  Marcus  presenting                 
this  to  us  in  slam-bang,  whopper,  go  immediately,  here  it's  happening  momentum,  that's  going  to                
crescendo   at   Caesarea   Philippi   but   reactions   to   Jesus   are   mixed.  

We  find  that  opinion  is  divided.  Some  are  on  board,  some  are  antagonistic,  and  some  still  can't  make  up                    
their  minds.  When  we  begin  our  next  session,  we're  going  to  look  at  what  the  reactions  to  Jesus  were  to                     
these   amazing   miracles   that   he   is   doing,   to   these   amazing   claims   that   he   is   making.  

How  would  he  bring  people  to  faith?  How  would  they  come  to  recognize  that  he  is  the  Messiah?  Why  is  it                      
so  hard  for  the  disciples  themselves,  who  spend  the  most  time  with  Jesus,  to  figure  out  who  he  really  is                     
and   have   that   light-bulb   moment   at   Caesarea   Philippi?  

They're  the  privileged  ones.  They're  sitting  at  his  feet.  They're  walking  beside  him.  They're  seeing  the                 
evidence  of  his  miracles,  but  they  can't  quite  figure  it  all  out.  We  welcome  you  to  our  next  session,  and                     
hope   you'll   enjoy   it   very   much.  

[00:30:51]   [END   OF   AUDIO]  

 

===================================================================  

 
For   more   great   teaching   resources,   go   to   our   online   store     www.jcstudies.store  
 
Copyright   ©   1983-2020   by   Center   for   Judaic   Christian   Studies   (JC   Studies)  
 

7  

http://www.jcstudies.store/


All   rights   reserved.   No   part   of   this   publication   may   be   reproduced,   distributed,   or  
transmitted   in   any   form   or   by   any   means,   including   photocopying,   recording,   or   other  
electronic   or   mechanical   methods,   without   the   prior   written   permission   of   the   publisher,  
except   in   the   case   of   brief   quotations   embodied   in   critical   reviews   and   certain   other  
noncommercial   uses   permitted   by   copyright   law.   For   permission   requests,   write   to   the  
Center   for   Judaic   Christian   Studies   (JC   Studies),   email:   thecenter@jcstudies.com.  

8  


