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James:  Good  morning.  I  want  to  introduce  you         
to  what's  fascinating  and  incredibly  important       
subject.  My  title  is  how  antisemitism  can  affect         
the  way  you  hear  a  scripture.  The  goals  of  this           
message  are  to  explain  the  concept  of        
theological  antisemitism,  to  examine  how  it  can        
influence  Bible  interpretation,  and  to  offer  a        
methodology  that  not  only  exposes  it,  but        
enhances  and  deepens  our  understanding  of       
biblical  ideas.  My  text  is  from  a  prayer  and          
praise  of  David,  king  of  Israel.  Psalm  143:8         
says,  " Let  me  here  in  the  morning  of  your          
steadfast  love  ( hesed ,  your  grace), for  in  you  I          
trust.  Make  me  know  the  way  I  should  go,  for  to            
you,   I   lift   up   my   soul. "  

David  embodies  three  essentials  for  a  healthy  and  growing  spirituality:  Hearing  God,             
conversing  with  God,  and  following  God.  Ours  is  an  obedience  that  flows  from  a               
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covenant  relationship  that  began  with  God  speaking.  It  is  the  way  He  created  the  world,                
and  the  way  He  recreates  a  disciple.  The  Holy  One  of  Israel  speaks  to  His  children                 
through  and  in  accord  with  the  Bible.  Unless  we  forget,  David's  life  reminds  us  that  this                 
journey   largely   takes   place   in   a   hostile   environment,   under   unfavourable   conditions.  

Here  is  the  big  idea,  and  our  point  of  departure  for  this  study.  Your  fundamental                
birthright,  as  the  new  covenant  people  of  God,  is  to  hear  and  discern  the  voice  of  the                  
Father,   as   you   interact   with   His   word,   Sacred   Scripture.   

Behold,  the  days  are  coming,  declares  the  LORD,  when  I  will  make  a  new  covenant  with                 
the  house  of  Israel  and  the  house  of  Judah.  I  will  put  my  Torah,  my  law  within  them,  and                    
I  will  write  it  on  their  hearts.  I  will  be  their  God  and  they  will  be  my  people.  No  longer                     
shall  each  one  teach  his  neighbor  and  each  his  brothers  saying,  "Know  the  Lord,"  For                
they  shall  all  know  me,  from  the  least  of  them  to  the  greatest,  declares  the  Lord,  for  I  will                    
forgive  their  iniquity,  and  I  will  remember  their  sin,  no  more.  Familiar  words  from               
Jeremiah   31.  

On  the  one  hand,  this  is  nothing  new.  It's  at  the  heart  of  every  biblical  covenant  and                  
foundational  to  saving  faith. Hear,  Shema,  O  Israel,  the  Lord  is  our  God,  the  Lord  is  one.                  
Deuteronomy  6:4.  On  the  other  hand,  this  is  a  truth  made  brand  new  in  Messiah  Yeshua                 
from  John  10:27, My  sheep  hear  My  voice,  and  I  know  them,  and  they  follow  me.  My                  
wife  and  I  think  of  this  all  the  time,  when  raising  our  children.  They  need  to  be  and  we                    
want  them  to  be  so  much  more  than  confessing  Christians,  they  must  be  able  to  discern                 
the  voice  of  the  Good  Shepherd  for  themselves,  in  every  place,  and  in  every  situation  all                 
the   days   of   their   life.   

This  is  so  crucial.  Let  me  say  it  again.  Your  fundamental  birthright,  as  the  new  covenant                 
people  of  God,  is  to  hear  and  discern  the  voice  of  the  Father,  as  you  interact  with  His                   
word,   Sacred   Scripture.  

It  is,  however,  possible  to  misunderstand  what  you  hear,  and  that's  why  discernment  is               
so  critical.  Jesus,  again,  from  John  14:26,  " But  the  Helper,  the  Holy  Spirit,  whom  the                
Father  will  send  in  my  name,  He  will  teach  you  all  things  and  bring  to  your                 
remembrance  all  that  I  have  said  to  you. "  Our  subject  today  is  one  specific  dynamic  that                 
can   negatively   influence   the   way   you   read   and   hear   scripture,   namely,   antisemitism.   

What  do  I  mean  by  antisemitism?  It  is  not  a  hard  concept  to  understand  on  the  surface.                  
It's  a  prejudice  against  Jewish  people  and  things  Jewish,  but  antisemitism  is  a  much               
more  subtle  idea  to  identify  in  practice.  Why?  Because  it  is  a  prejudice.  Prejudice,  by                
definition,  is  a  preconceived  opinion  that  is  not  based  on  reason.  Preconceived  means              
formed  before  having  the  evidence,  often  unconsciously.  Unconsciously  by  definition  is            
a   lack   of   thought,   awareness   or   intention.  

To  my  mind,  a  convincing  case  can  be  made  that  it  is  possible  for  antisemitism  to  attach                  
itself  to  theology,  much  like  a  leech  can  to  a  living  organism.  Like  the  leech,                
antisemitism   can   sap   life   without   the   host   even   knowing   it's   there.   
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Let  me  illustrate  this  with  a  quick  one  question  quiz.  Are  you  ready?  Who  is  responsible                 
for  the  crucifixion  of  Jesus?  Thankfully,  this  percentage  is  decreasing,  but  in  my              
experience,  upwards  of  90%  of  Christians  worldwide,  9  out  of  10  would  say,  "The  Jews                
are  responsible  for  the  crucifixion  of  Jesus."  That  answer,  which  so  many  find              
self-evident,  is  wrong.  The  result  of  this  pernicious  lie  has  been  the  cause  of  grief  and                 
suffering   for   Jewish   people   for   almost   2,000   years.  

What  is  the  source  of  the  misunderstanding?  Theological  antisemitism.  What  is  the             
correct  answer  to  our  question?  I'll  come  back  to  that  shortly.  First,  I  want  to  address  the                  
origin  of  theological  antisemitism.  Though  it's  beyond  the  scope  of  this  brief  introduction,              
when  you  look  at  the  documented  history  of  antisemitism  that  has  plagued  the  church               
since  the  third  century,  you  come  to  realize  that  an  enemy  has  done  this.  Antisemitism                
is   based   on   lies.   Jesus   clearly   identifies   the   father   of   all   lies   as   Satan.  

How  does  it  get  passed  down  from  generation  to  generation?  Well,  it's  not  discerned  for                
what  it  is,  therefore,  it  is  uncritically  passed  on  in  our  teaching  and  preaching,  in  our                 
speaking  and  writing.  Before  we  press  on  toward  a  solution  to  the  problem,  here  are                
some   important   statements   to   help   us   maintain   our   balance.   

(1) The  gospel  is  not  at  risk.  The  loving  kindness  of  the  Almighty  spreads  His               
diamonds  right  on  the  surface,  freely  accessible  to  all  who  seek,  regardless  of              
our  learning,  or  of  our  failings.  What  He  wants  us  to  realize  is  that  these  gems  of                  
truth   on   the   surface   indicated   depth   of   reality   yet   to   be   mined.  

(2) Ours  is  not  a  hunt  for  error,  but  a  quest  for  truth.  I'm  not  saying  we  will  always                   
find  antisemitism  when  we  examine  our  thoughts  about  the  things  of  God.  As  a               
matter  of  fact,  the  equally  important  point  of  this  teaching  is  to  learn  how  to                
discover  the  fuller  meaning  of  biblical  words  and  ideas.  To  be  a  learner  for  life  is                 
very   Hebraic.  

(3) When  you  do  uncover  antisemitism,  don't  accuse  anyone  as  if  they  were  adding              
it  to  their  theology  intentionally.  The  problem  is  like  tears  growing  amidst  the              
wheat,  and  it's  for  the  Lord  of  the  harvest  to  deal  with.  Remember  the  premise  of                 
my  instruction  today,  you  are  to  hear  and  discern  the  voice  of  the  Father  as  you                 
interact  with  his  word.  Only  then  will  you  be  equipped  to  gently  instruct  others               
when   the   time   is   right.  

(4) We  must  be  careful  not  to  push  this  too  far  the  other  way  and  wind  up                 
characterizing  any  critique  of  Judaism  as  antisemitism.  If  that  was  the  case,  then              
we'd  have  to  dismiss  some  of  what  the  apostles  and  Yeshua  himself  said.  We'll               
go  more  in  depth  on  this  point  later.  For  now,  remember  the  sage  counsel  of  the                 
late  Dwight  Pryor  who  said,  "In  order  to  think  biblically,  it  takes  two  hands,  on  the                 
one   hand,   and   on   the   other."  

All  right,  the  table  is  set.  We  have  the  core  understanding  that  God  speaks  to  us.  We                  
have  diagnosed  a  problem  that  can  affect  the  way  we  hear  Him.  We  have  made  some                 
balancing  remarks.  Now,  let  me  offer  you  a  methodology  that  not  only  exposes              
antisemitism,   but   can   actually   enhance   and   deepen   our   understanding   of   biblical   ideas.  
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The  method  I'd  like  to  outline  for  you  begins  by  taking  a  biblical  word  or  idea  and                  
submitting   it   to   these   five   questions:   

● One,  what  does  the  word  or  concept  most  commonly  mean  in  popular             
Christianity   today?   

● Two,   how   was   it   used   in   Israel   during   the   second   temple   period?   
● Three,  in  the  light  of  His  kingdom  message,  how  did  Jesus  interact  with  the  word                

or   concept?   
● Four,  in  the  light  of  the  resurrection  and  spirit  outpouring,  how  did  His  apostles               

employ   the   word   or   concepts?   
● Five,  what  have  you  learned  that  helps  you  better  grasp  the  biblical  meaning              

today?  

Before  we  apply  the  method,  I  want  to  point  out  that  each  of  these  five  big-picture                 
questions  opens  a  door  to  additional  meaningful  questions.  I  explore  this  in  greater              
detail  in  a  seminar  entitled  unearthing  antisemitism,  but  that's  beyond  the  scope  of  this               
introduction   where   I'm   seeking   to   introduce   and   establish   the   main   lines   of   inquiry.   

Also,  it's  important  to  understand  that  though  I've  not  directly  referenced  it  in  the               
questions,  the  usage  of  the  Hebrew  Bible,  the  Old  Testament,  is  part  and  parcel  of  the                 
entire  scheme.  As  the  only  Bible  of  Jesus  and  the  early  church,  it's  at  the  heart  of                  
questions   two   through   four,   and   would   become   incomplete   without   it   as   a   foundation.  

All  right.  Hopefully  all  of  this  will  come  into  focus  by  using  the  following  metaphor.                
Language  is  like  luggage.  Each  word  functions  like  a  bag  that  contains  various              
definitions  both  historical  and  cultural.  As  a  word  travels  through  time  in  different              
settings,  it  acquires  meanings  that  we  can  identify  when  we  open  it  up  like  a  suitcase.  A                  
striking  example  of  this  is  found  in  1  Peter  3:1,  where  the  word  conversation  meant                
conduct  or  behavior  to  the  translators  of  the  King  James  version  in  England  in  1611.  To                 
us   today,   conversation   means   people   speaking   to   each   other.  

Now,  this  can  be  confusing  because  Peter  is  actually  exhorting  godly  wives  to  win  over                
unbelieving  husbands  by  their  behavior  without  words.  To  begin,  we  take  a  word  or  an                
idea  found  in  or  depicted  by  scripture.  That's  our  suitcase.  Now,  continuing  with  the               
languages   luggage   metaphor,   the   five   questions   can   be   reworked   like   this.   

When  you  open  up  the  suitcase,  the  word,  what  does  it  mean  to  you  today?  Now  notice,                  
the  first  baggage  tag  on  this  suitcase,  it's  from  the  second  temple  period.  What  did  the                 
terminology  mean  to  them?  Notice  the  second  baggage  tag  on  your  suitcase.  It's  from               
the  teaching  ministry  of  Jesus.  How  did  he  use  the  terminology?  The  third  baggage  tag                
is   from   the   time   of   the   disciples.   How   did   they   use   the   terminology?  

Now,  pick  up  the  word  from  the  baggage  claim,  open  it  up  and  ask  yourself,  based  on                  
where  it  came  from  and  how  it  got  here,  what  in  the  suitcase  needs  to  stay,  and  what                   
needs  to  go.  Let's  put  this  method  to  work  on  a  question  I  asked  earlier.  Who  is                  
responsible  for  the  crucifixion  of  Jesus?  This  will  be  a  very  brief  overview  to  help  you                 
see   how   the   method   can   be   a   benefit.  
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Number  one,  When  you  open  the  word  up,  how  is  it  commonly  understood  today?               
As  I  mentioned,  the  contemporary  answering  Christian  and  surprisingly  non-Christian           
thinking,  is  the  Jews  are  responsible,  and  that's  usually  followed  by  a  look  or  a  word  that                  
says,   of   course,   duh.   It   seems   self   evident   but   is   it?   

Number  two,  What  did  the  word  crucifixion  mean  to  those  living  in  second  temple               
Judaism?  During  this  time  period,  crucifixion  was  an  exclusively  Roman  torture,  used             
to  punish  criminals  and  compel  conquered  civilizations  to  submit  to  the  might  of  Rome.               
Many  Jews  were  crucified  during  this  time,  and  the  cross  became  a  uniquely  Roman               
symbol   of   tyranny   and   oppression.   

Number  three,  How  did  Yeshua  use  the  terminology?  Not  only  did  Jesus  clearly              
present  his  own  impending  crucifixion  to  his  disciples,  he  utilized  the  cross  as  an               
analogy  of  discipleship  for  all  who  would  follow  him.  From  his  recorded  prayer  in  the                
garden  on  the  night  he  was  betrayed,  Jesus  clearly  submitted  to  the  will  of  the  one  he                  
called  Father,  the  Holy  one  of  Israel.  In  addition,  the  gospels  accurately  portrayed  the               
Jewish  chain  of  command  that  ultimately  decided  Jesus's  fate  and  who  both  petitioned              
and   pressured   Pontius   Pilate   accordingly.  

Number  four,  How  did  his  apostles  understand  the  original  question?  Well,  first,             
the  fact  that  Jesus  of  Nazareth  was  crucified  is  undisputed  historical  fact  to  them.  Next,                
both  directly  and  indirectly,  with  images  like  atoning  sacrifice,  the  disciples,  now             
transformed  into  apostles,  portray  the  full  plan  of  God  to  rescue  humanity  from  sins               
dominion  through  the  death  of  Jesus.  This  was  revealed  in  the  light  of  the  resurrection                
by   the   promised   Holy   Spirit.  

Now,   back   to   the   most   current   tag   based   on   where   it   came   from   and   how   it   got   here.  

Number  five,  What  in  the  suitcase  needs  to  stay  in?  What  in  the  suitcase  needs  to                 
go?  The  correct  answer  to  the  question,  who  is  responsible  for  the  crucifixion  of  Jesus?                
To  be  faithful  to  the  biblical  witness,  must  include  at  least  the  following  four  parts.  One,                 
the  Jewish  leaders  in  Jerusalem.  Two,  Pontius  Pilate  as  representative  of  the  Roman              
government.  Three,  the  collective  sin  of  humanity,  Jew  and  Gentile,  past  and  present,              
which  includes  you  and  me.  Four,  the  death  of  Jesus  was  according  to  the  will  of  the                  
God   of   Abraham,   Isaac,   and   Jacob.  

Hallelujah.  What  a  savior.  Bless  the  Lord.  What  a  salvation.  Do  you  see  how  the                
antisemitic  undertones  can  now  be  easily  identified  and  safely  removed  from  the             
luggage  in  favor  of  a  much  deeper,  richer,  and  satisfying  reality?  A  reality  that  does  not                 
close  the  door  of  our  mind  and  smug  self-satisfaction,  but  one  that  humbles  us  to  the                 
dust   while   opening   a   door   to   further   exploration   and   discovery.   Does   this   make   sense?   

I  need  to  insert  a  quick  sidebar  at  this  point.  I  acknowledge  that  in  order  to  arrive,  our                   
suitcase  traveled  thousands  of  years  and  accumulated  additional  content.  For  those            
who  think  I'm  saying  that  2,000  years  of  church  history  aren't  significant,  let  me  say                
categorically,  nothing  could  be  further  from  the  truth.  As  a  matter  of  fact,  a  survey  of                 
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historical  church  traditions  would  contribute  much  to  this  method,  including  helping  to             
identify   the   origins   of   certain   theological   antisemitisms.  

This  period  is  left  out  of  my  five  question  methodology  for  the  simple  reason  that  the                 
subject  is  so  broad  as  to  eliminate  the  average  person  from  using  it  as  a  reasonable  tool                  
of  investigation.  Also,  my  focus  from  the  beginning  has  been  to  stick  as  close  as                
possible   to   actual   biblical   terminology   with   its   appropriate   contextual   background.  

Now,  let's  go  over  the  five  questions  one  more  time,  applying  them  to  a  different  subject.                 
This   time   I'll   illustrate   my   method   using   the   picture   of   a   standard   timeline.   

To  get  started,  we  begin  where  we  are  right  here,  right  now.  Next,  we  step  into  our  time                   
machine,  if  you  will,  and  head  back  to  ancient  Israel.  First  stop.  When  we  go  back  to                  
Israel  during  the  second  temple  period,  let's  say  about  25  BC.  Second  stop.  We  fast                
forward  about  50  years  into  the  ministry  life  of  Jesus.  Third  stop.  We  fast  forward  some                 
50  years  or  more  into  the  ministry  life  of  the  early  church.  Then,  we  come  back  home  as                   
our   last   stop   to   evaluate   what   we've   discovered.  

Now,  we  need  a  word  to  work  with  to  apply  our  methodology  and  timeline  picture  too.                 
The  word  I'm  choosing  is  Pharisee.  Why?  Because  it's  so  common  in  the  gospels  and                
relatively  familiar  to  the  average  Christian.  Also,  it's  seemingly  devoid  of  theological             
significance,   and   is   quite   frankly,   rather   unexciting.  

Question  one,  what  does  Pharisee  most  commonly  mean  in  popular  Christianity            
today?  If  we  conducted  a  poll,  the  one  word  consistently  used  to  describe  Pharisees               
would  be  the  word  hypocrite.  Not  everyone  holds  to  this,  but  I  think  everyone  would                
agree  that  Pharisee,  in  modern  Christian  usage,  has  become  synonymous  with  religious             
hypocrisy.  After  all,  did  not  the  Lord  include  them  six  times  by  name  in  Matthew  23  in  his                   
prophetic   critique   of   the   Jewish   leaders   and   influencers?   

These  are  important  texts,  and  we'll  come  back  to  them  directly.  Because  I  want  to  point                 
out  that  underneath  the  charge  of  hypocrisy,  is  a  subtle  antisemitism.  The  concept  of               
Pharisee,  in  popular  thinking,  represents  the  old  Testament  religious  man,  the            
self-righteous  stiff-necked  Jew  who  thought  he  could  earn  salvation  through  his  own             
efforts.  

As  Bishop  Marcien  logically  surmised  in  the  second  century,  such  a  breed  can  only  be                
the  offspring  of  a  graceless  God  with  his  merciless  law.  Therefore,  for  all  practical               
purposes,  the  Old  Testament  is  a  dispensation  of  works-related  righteousness  that            
culminated  in  the  murder  of  Messiah,  and  persecution  of  the  early  church.  Who  best               
embodies   this?   The   Pharisees.  

Question  two.  How  was  Pharisee  used  in  Israel  during  the  Second  Temple             
period?  To  investigate  this  requires  some  quality  tools  written  by  competent  scholars,             
and  there  are  many.  What  I  commend  to  you  is  the  dictionary  of  New  Testament                
background,   edited   by   Craig   Evans   and   Stanley   Porter,   published   by   IVP.  
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Dr.  David  Flusser,  Judaism  of  the  second  temple  period,  was  particularly  helpful  in              
preparing  this  study.  It's  significant  to  note  that  scholars  consider  the  New  Testament  as               
one  of  the  primary  pieces  of  historical  literature  to  learn  more  about  this  period.               
Pharisee  is  a  title  that  represents  a  school  of  thought  within,  and  a  way  of  practicing  the                  
Judaism  of  the  day.  Some  of  the  other  groups  you  may  be  familiar  with  are  Sadducees,                 
Herodians,  Essenes  and  Zealots.  No  one  can  say  for  sure  when  the  title  was  first  used,                 
but   a   good   case   can   be   made   that   it   was   originally   applied   pejoratively   or   as   an   insult.  

In  18th  century  England,  being  called  a  Methodist  was  not  a  compliment.  Unlike  the               
early  Methodist,  Pharisees  seem  to  have  come  into  being  as  a  reform  movement  within               
Judaism,  at  least  in  their  inception.  In  Acts  26:5,  Paul,  based  on  his  own  involvement,                
calls   them   the   strictest   or   straightest   party   of   Judaism.  

The  evidence  suggests  that  they  trace  their  own  roots  back  to  the  revival  under  Ezra,                
and  saw  themselves  in  the  succession  of  sages,  men  of  the  great  assembly.  This  is                
validated  by  Jesus  Himself  in  Matthew  23,  when  he  says,  "The  Scribes  and  the               
Pharisees  sit  on  Moses'  seat,  so  practice  and  observe  whatever  they  tell  you".  As  such,                
they   were   influential   among   the   people.  

David  Flusser  makes  an  incisive  observation  about  charges  of  hypocrisy  against  those             
in  the  role  of  reformers.  I  think  you'll  agree  that  it  applies  equally  to  similar  movements                 
in  Christianity.  I  quote,  "It  may  be  that  the  problematic  tendency  among  the  Pharisees               
has  its  roots  in  the  positive  role  of  the  sages.  Not  only  did  they  take  it  upon  themselves                   
to  live  according  to  the  halakhah  down  to  its  smallest  details,  but  they  even  managed  for                 
a  time  to  cast  the  yoke  of  halakhah  on  the  people  as  a  whole.  Over  time,  arrangements                  
such  as  these  inevitably  lead  to  tension  between  the  strict  demands  of  the  party  faithful                
and   their   own   limited   capacity   to   live   according   to   these   demands".  

Dr.  Flusser's  critique  is  an  echo  of  Yeshua's  words  in  Matthew  23:4.  Two  indications  of                
how  influential  Pharisees  had  become  right  before  the  advent  of  Jesus,  are,  one,  the               
establishment  of  Pharisees  State  schools,  like  those  pioneered  by  Hillel  and  Shammai.             
Name  is  very  important  to  New  Testament  studies.  And  two,  their  significant  leadership              
in  the  ruling  body  of  Israel,  the  Sanhedrin  or  Sanhedrin.  Although  subject  to  the               
possibility  of  anachronism,  I  don't  think  it's  a  stretch  to  say  that  the  Pharisees  should  be                 
viewed  in  the  pastoral  shepherding  tradition.  As  such,  they  were  popular  and  influential              
with   the   people.  

No  matter  where  one  falls  on  the  interpretation  of  the  historical  data,  it's  more  faithful  to                 
a  heart  after  God  like  the  zeal  displayed  by  the  pharisee  Saul  of  Tarsus.  That  at  the  core                   
of  the  movement  was  a  desire  to  help  the  people  of  the  covenant  be  more  faithful  to                  
their  God.  Under  Gamaliel,  Paul  remembers,  "I  was  thoroughly  trained  in  the  Torah  of               
our   fathers,   and   was   just   as   zealous   for   God   as   any   of   you   are   today."   Acts   22:3.  

Now,  let's  go  to  question  number  three.  In  the  light  of  His  kingdom  message,  how                
did  Jesus  interact  with  Pharisees?  Not  all  Pharisees  were  antagonistic  towards            
Jesus.  Think  of  a  visit  by  influential  Sanhedrin  member,  Nicodemus,  who  later  speaks              
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up  for  him  in  John  7:50,  and  anoints  his  body  for  burial  in  John  19:39.  It  seems  John  is                    
trying   to   help   his   readers   keep   their   balance   on   the   issue.  

A  case  can  be  argued  that  Jesus  may  have  intentionally  interacted  with  Pharisees  as               
the  one  movement  within  Judaism  most  capable  of  accepting  his  message  and             
encouraging  the  people  to  do  the  same.  Yes,  Jesus  expresses  frustration,  even  anger              
with   many   of   them   because   they   ought   to   know   him.   They   ought   to   know   better.  

Let's  go  back  to  the  familiar  texts  in  Matthew  23,  and  make  the  following  observations.                
Jesus   is   prophetically   critiquing   Jewish   leadership   from   within   the   covenant   community.  

Do  you  know  we  have  written  examples  of  Pharisees  doing  the  same  thing,  critiquing               
themselves?  Jesus  includes  other  sex  as  well  as  Pharisees  in  his  critique.  The  main               
idea  to  keep  in  mind  is  that  he's  addressing  the  leaders,  the  influencers,  those  that  have                 
the  ear  of  the  people.  These  are  serious  criticisms  of  religion  that  we  need  to  be  open                  
to,  particularly  these  two  summary  phrases  from  the  first  five  verses  of  Matthew  23,  " For                
they   preach   but   they   do   not   practice.   They   do   all   their   deeds   to   be   seen   by   others ."  

Yes,  many  Pharisees  took  sides  against  him  and  along  with  others  became  his              
persecutors.  Just  as  we  would  expect  in  examining  any  group  of  people,  not  all  were  of                 
this  mind.  John  9:16  is  a  good  example  of  Pharisees  divided  in  opinion  concerning               
Yeshua's  identity.  Another  good  example  of  a  prominent  Pharisee  showing  a  different             
way   of   thinking,   this   time   about   the   early   church,   would   be   Gamaliel   in   Acts   5.  

From  the  two  examples  of  Pharisees  who  secretly  follow  Jesus  in  the  gospels,  it  is                
reasonable  to  venture  in  an  educated  guess,  though  we  cannot  prove  it,  that  there  were                
others   with   Pharisaic   sympathies   who   believed   his   message   well.  

Let's  go  to  question  number  four.  In  the  light  of  the  resurrection  in  spirit               
outpouring,  how  did  his  apostles  employ  the  word  Pharisee?  Perhaps  the  most             
prominent  and  easily  recognizable  text  is  Philippians  3:5-8.  Where  Paul  argues  a  point              
using  an  autobiographical  description.  “ Circumcised  on  the  eighth  day  of  the  people  of              
Israel,  of  the  tribe  of  Benjamin,  a  Hebrew  of  Hebrews,  as  to  the  Torah  of  Pharisee,  as  to                   
zeal  a  persecutor  of  the  church,  as  to  righteousness  under  the  Torah  blameless.  But               
whatever  gain  I  had,  I  counted  as  loss  for  the  sake  of  Messiah.  Indeed,  I  count                 
everything  is  lost  because  of  the  surpassing  worth  of  knowing  Messiah,  Yeshua,  as  my               
Lord. ”  

Biblical  scholars  use  terms  like  continuity  and  discontinuity  to  help  us  understand  a              
passage  like  this.  We  see  continuity  in  that  Paul  is  still  an  Israelite  by  birth,  and  even  his                   
use  of  the  term  Messiah  grew  out  of  the  soil  of  Judaism,  but  Paul  sees  a  discontinuity                  
between  his  new  vocation,  as  Messiah's  apostle  to  the  gentiles,  and  his  former  training               
and   role   as   a   Pharisee.  

Yet  interestingly,  the  same  Paul  often  exhibits  a  Pharisaic  approach  to  argumentation             
and  use  of  the  Hebrew  Scriptures.  When  these  Hebrew-isms  are  identified,  it  can  help               
us   more   thoroughly   understand   him   and   his   letters.  
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Now,  this  is  fascinating.  In  Galatians,  Paul  describes  a  group  that  have  come  from               
Jerusalem  to  Antioch.  He  uses  the  title,  the  circumcision  party.  That  this  represents              
Jewish  believers  in  Yeshua,  who  have  Pharisaic  sensitivities,  has  strong  support  among             
scholars   conversant   in   this   historical   period.  

The  tension  leads  Paul  to  some  of  the  most  profound  declarations  concerning  Christian              
freedom  and  responsibility.  Galatians  5:6, For  in  Messiah,  Yeshua,  neither  circumcision            
or  uncircumcision  counts  for  anything,  but  only  faith  working  through  love .  Again,             
chapter  5:13-14.  “ We  were  all  called  to  freedom.  Only  do  not  use  your  freedom  as  an                 
opportunity  for  the  flesh,  but  through  love  serve  one  another.  For  the  whole  Torah  is                
fulfilled  in  one  word.  You  shall  love  your  neighbor  as  yourself.  These  are  positions  that                
Paul  is  adamant  about,  once  he  states  emphatically  and  works  out  repeatedly  in  his               
writings .”  

Now,  question  number  five.  What  have  we  learn  that  helps  us  grasp  the  biblical               
meaning  today?  Let  me  bring  this  to  a  close  with  some  summary  statements  that  both                
overview   and   apply   the   research   we've   been   involved   in.  

First ,  the  negative  emotion  traditionally  connected  with  the  word  Pharisee  needs  to             
change.  The  prejudice  behind  certain  characterizations  needs  to  be  exposed  and            
expunged  in  favor  of  a  more  human  view  of  the  individuals  under  discussion.  For  those                
that  teach  and  preach  the  sacred  text,  I  implore  you  to  consider  carefully  this               
methodology,  and  to  take  responsibility  for  identifying  and  rectifying  any  incipient            
antisemitism,  trying  to  make  inroads  into  the  flock  of  God,  among  whom  you  function  as                
a   shepherd.  

Second ,  the  history  of  arrogance  and  abuse  brought  to  light  by  honest  inquiry  into  the                
word  heresy  should  immediately  sensitize  us  to  the  ignorance  and  danger  of  painting              
everyone  with  the  same  brush.  That's  how  the  fallen  world  thinks.  How  do  you  like  it                 
when  we  as  Christians  are  portrayed  in  popular  culture  as  hypocrites,  and  yet  we  are  so                 
often  guilty  of  doing  the  same  thing  to  the  Jews,  to  other  groups,  and  even  to  fellow                  
Christians   who   differ   from   us.  

Third ,  without  letting  go  of  the  need  for  sound  or  healthy  doctrine,  perhaps  we  should                
open  our  attitudes  to  the  Holy  Spirit  regarding  our  fondness  for  sectarian  separations  in               
the  kingdom  of  God.  How  do  we  define  ourselves?  By  denominational  badges,  by  things               
we  do  or  things  we  don't  do?  All  of  these  are  counterintuitive  to  a  kingdom  lifestyle,                 
because  they're  based  on  comparison  with  others,  and  ultimately  result  in  a  judgment  of               
personal   superiority.  

Unity  is  the  fruit  of  humility.  Humility  is  grounded  in  Jesus,  who,  though  he  was  in  the                  
form  of  God,  did  not  account  equality  with  God,  a  thing  to  be  grasped  or  leveraged,  but                  
made  himself  nothing.  Taking  the  form  of  a  servant  being,  born  in  the  likeness  of  men                 
and  being  found  in  human  form.  He  humbled  Himself  by  becoming  obedient  to  the  point                
of   death,   even   death   on   a   cross.  

Fourth ,  God  can  be  known,  but  He’s  beyond  figuring  out.  Never  underestimate  the              
human  capacity  for  narrow  mindedness.  History  illustrates  that  among  even  the            
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covenant,  faithful,  airtight,  hermeneutical  systems  that  are  closed  to  honest  inquiry  can             
definitely  ears  to  what  it  is  that  God  is  saying,  and  doing.  Few  envisioned  the  rebirth  of                  
the  nation  of  Israel,  and  the  Hebrew  language,  and  the  contribution  that  that  would               
make   to   fighting   the   good   fight   of   faith   in   our   generation.   

“ All  the  depths  of  the  riches  and  wisdom  and  knowledge  of  God.  How  unsearchable  are                
His  judgments  and  how  inscrutable  His  ways,  for  who  was  known  the  mind  of  the  Lord                 
or  who  has  been  his  counselor.  Or  who  was  given  a  gift  to  him  that  he  might  be  repaid.                    
For  from  Him  and  through  Him  and  to  Him,  are  all  things.  To  Him  be  the  glory  forever.                   
Amen .”  

Fifth ,  God  holds  church  leaders  of  all  varieties  to  a  very  high  standard.  This  is  one  of                  
the  most  profound  effects  of  unearthing  antisemitism.  You  see,  it  acts  as  a  log  blocking                
our  vision.  The  master  commands  us  to  first  take  the  log  out  of  your  own  eye,  and  then                   
you  will  see  clearly  to  take  the  speck  out  of  your  brother's  eye.  I  encourage  you  to  turn                   
back  to  Matthew  23.  Reread  it  in  the  light  of  everything  we've  been  discussing.  Instead                
of  Pharisee,  insert  your  name,  or  the  rule  in  which  you  influence  other  believers.               
Suddenly,  as  is  its  original  intent,  the  scripture  becomes  not  a  window  through  which               
you   judge   others,   but   a   mirror   in   which   we   can   see   ourselves   more   clearly.  

Last ,  at  least  on  my  list,  is  that  the  Pharisees  appear  to  be  the  preeminent  party  that                  
helped  commit  Judaism  to  writing  after  the  destruction  of  the  temple  in  AD  70,  and  the                 
final  expulsion  from  the  land  in  AD  135.  That  means  careful,  scholarly  analysis  of  the                
Tannaitic  writings  can  give  us  insight  into  the  discussions  in  the  time  of  Jesus  that  are                 
reflected   in   the   Gospels.  

The  writings  during  and  those  that  reflect  Second  Temple  period  thought,  are  valid  and               
useful  tools  to  help  us  better  comprehend  certain  dynamics  underlying  the  various  New              
Testament  contexts.  That  is  at  the  heart  of  the  discipling  vision  of  the  Center  for  Judaic                 
Christian   Studies   where   I   am   privileged   to   serve.   

Well,  we've  covered  a  lot  of  ground  in  what  is  actually  only  an  introductory  lesson.  I  set                  
out  to  explain  the  concept  of  theological  antisemitism  to  examine  how  it  can  influence               
Bible  interpretation,  and  to  offer  a  methodology  that  not  only  exposes  it,  but  enhances               
and   deepens   our   understanding   of   biblical   ideas.   

Why?  Because  your  fundamental  birthright,  as  the  new  covenant  people  of  God,  is  to               
hear  and  discern  the  voice  of  the  Father,  as  you  interact  with  His  word,  Sacred                
Scripture.   

Let's  finish  where  we  began  with  the  words  of  David  from  Psalm  143.  This  time,  verses                 
9  and  10,  " Deliver  us  from  our  enemies,  Oh  Yahweh.  We  have  fled  to  you  for  refuge.                  
Teach  us  to  do  your  will  for  you  are  our  God.  Let  your  good  spirit  lead  us  on  level                    
ground.   Amen. "  

[00:35:49]   [END   OF   AUDIO]  
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